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This Society has been started in order to render accessible 
to students the rich stores of the earliest Buddhist literature 
now lying unedited and practically unused in the various 
MSS. scattered throughout the University and other Public 
Libraries of Europe. 

The historical importance of these Texts can scarcely be 
exaggerated, either in respect of their value for the history 
of folk-lore, or of religion, or of language. It is already 
certain that they were all put into their present form within 
a very limited period, probably extending to less than a 
century and a half (about e.g. 400-250). For that period 
they have preserved for us a record, quite uncontaminated 
by filtration through any European mind, of the every-day 
beliefs and customs of a people nearly related to ourselves, 
just as they were passing through the first stages of civiliza- 
tion. They are our best authorities for the early history of 
that interesting system of religion so nearly allied to some 
of the latest speculations among ourselves, and which has 
infiuenced so powerfully, and for so long a time, so great 
a portion of the human race — the system of religion which 
we now call Buddhism. The sacred books of the early 
Buddhists have preserved to us the sole record of the only 
religious movement in the world's history which bears any 
close resemblance to early Christianity. In the history 
of speech they contain unimpeachable evidence of a stage 



viii PROSPECTUS. 

ia language midway between the Vedic Sanskrit and the 
various modem forms of speech in India. In the history 
of Indian literature there is nothing older than these works, 
excepting only the Vedic writings ; and all the later classical 
Sanskrit literature has been profoundly influenced by the 
intellectual struggle of which they afford the only direct 
evidence. It is not, therefore, too much to say that the 
publication of this unique literature will be no less important 
for the study of history, — whether anthropological, philo- 
logical, literary, or religious, — than the publication of the 
Vedas has already been. 

The whole will occupy about nine or ten thousand pages 
8vo. Of these 2500 pages have already appeared. The ac- 
cession of about fifty new members would make it possible 
to issue 1000 pages every year. 

The Subscription to the Society is only One Guinea a 
year, or Five Guineas for six years, payable in advance. 
Each subscriber receives, post free, the publications of the 
Society, which cost a good deal more than a guinea to 
produce. 

It is hoped that persons who are desirous to aid the 
publication of these important historical texts, but who 
do not themselves read Pdli, will give Donations to be 
spread if necessary over a term of years. Nearly £400 
has already been thus given to the Society by public 
spirited friends of historical research. 



%* Suhscriptioiis for 1886 are now due^ and it is earnestly requested 
that subscribers mU send in their payments tidthout putting the Chairman 
to the expense and trouble of personally asking for them, AU who can 
conveniently do so should send the Five Guineas for six years, ta 
their own benefit and that of the Society also. 

The Society keeps no books, and its publications cannot in any 
case be sent to subscribers who have not already paid their sub- 
scriptions for the year. 

Cheques and Post Office Orders should he made payable to the 
'* Pdli Text Society.^* (Address : 3, Brick Court, Temple, London, 
KC.) 
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The P&li Text Society continues to prosper. We have had 
this year the accession of 3 new five-guinea subscribers and 
of 14 yearly subscribers, raising our numbers in Europe, 
America and India to 68 five-guinea and 99 yearly sub- 
scribers. The number of the latter in Ceylon has indeed 
fallen off, but this was to be expected, and does not now 
materially interfere with the position of the Society, as we 
are no longer dependent on our Ceylon friends (who helped 
us so much when help was of the greatest advantage). We 
are now rendered independent of them by the large accession 
to our numbers outside Ceylon, and the number of subscrip- 
tions still received from there is sufficient for the purchase 
of MSS. 

Our issues this year are the : 

1. The Cha-kesa-dh&tu-vamsa, edited by Prof. Minayefil 

2. The Sandesa-Kathft, edited by Professor Minayeff. 

3. The Udana, edited by Dr. Steinthal. 

4. The Dhamma-Sangani, edited by Dr. Miiller. 

6. The Anguttara (Nipfttas 1-3), edited by Dr. Morris. 

Besides this we have a paper of miscellanies from Dr. 
Morris, and the usual contents of the Journal. Altogether 
our issue this year is more considerable than it has ever yet 
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been, amounting to about 850 pages of print. I expected 
to be able to add the Anuruddba Sataka, but Mr. Bendall 
was not able to get it ready in time for publication in this 
year's Journal. 

The full list of work already accomplished is therefore : 
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1. Anguttara, Pt. I. edited by 

2. Abhidhammatha-sangaha 

3. Ay&ranga Sutta 

4. Euddha- and MMa-sikkhd, ,, 

5. Cariy3,-pitaka 

6. Tela-katS-ha-gathS, 



7. Thera-g&th& 

8. Therl.g&th& 

9. Datha-vahsa 

10. Panca-gati-dlpana 

11. Puggala-Pannatti 

12. Buddha-yamsa 

13. Sagatha-vagga of the 

Samyutta 

14. Sutta-nip&ta(Pt.I.Text) 

15. Cha-kesa-dh^tu-vamsa 

16. Sandesa-katM 

17. Ud&na 

18. Dhamma-sanga^i 

19. Anguttara (Nipatas 1-3) 
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Dr. Morris, 1882. 
Dr. Rhys Davids, 1884. 
Prof. Jacobi, 1882. 
Dr. E. Miiller, 1883. 
Dr. Morris, 1882. 
Gooneratne Mudaliar, 

1884. 
Prof. Oldenberg, 1883. 
Prof. Pischel, 1883. 
Dr. Rhys Davids, 1884. 
M. L^on Feer, 1884. 
Dr. Morris, 1883. 
Dr. Morris, 1882. 

M. L^on Feer, 1884. 
Prof. FausboU, 1884. 
Prof. Minayeff, 1885. 
Prof. Minayeff, 1885. 
Dr. Steinthal, 1885. 
Dr. Miiller, 1885. 
Dr. Morris, 1885. 



Next year we shall issue probably all, certainly most of 
the following : 



1. Pajjamudhu 

2. Anuruddha Sataka 

3. VimS,na-vatthu 

4. Peta-vatthu 

5. IDigha Nika,ya and 

6. J Sumangala Vil&sint 

7. Sutta Nip&ta, Part II. 



edited by E. R. Gooneratne, Esq. 
Mr. Bendall. 
E. R. Gooneratne, Esq. 
Prof. Minayeff. 
Prof. Rhys Davids and 

Prof. Carpenter (Part 

1 of each). 
Prof. FausboU. 
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Dr. Steinthal of Berlin has undertaken to edit the Mahft- 
yamsa, so that the works in progress including the above 
seven, are : 

1. Digha Nik&ya, to be edited by Prof. Rhys Davids and 

Prof. Estlin Carpenter. 



2. SumangalaYilftsint 

3. Samyutta Nikftya, 

Part II. 

4. Anguttura Nik&ya, 

Part II. 

5. Peta-vatthu 

6. Vim&na-vatthu 
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Prof. Rhys Davids and 
Prof. Estlin Carpenter. 

M. L^on Feer. 

Dr. Morris. 

Prof. MinayeflF. 

E. R. Gooneratue, 

Mudaliyar. 
Prof. Fausboll. 

Prof. Fausboll. 
Prof. Rhys Davids. 
Prof. Windisch. 
Dr. Griinwedel. 
Prof. Bloomfield. 
Prof. Lanman. 
Dr. Steinthal. 

Prof. Rhys Davids. 
Prof. Rhys Davids. 
Mr. Bendall. 
Prof. Minayeff. 
Dr. Morris. 
Prof. Rhys Davids 
E. R. Gooneratne, 
Mudaliyar. 

It will be seen that this list grows in spite of all .the 
work we have already accomplished. 

Our greatest want now, as heretofore, is that of good 
MSS. If it had not been for the help given to us in this 
respect by Gooneratne Mudaliyar, it is difficult to see how 



7. Dhammapada 

8. Sutta Nip&ta, Part 

11. 

9. Khuddaka P&tha 

10. Iti-vuttaka 

11. Apad&na 

12. Niddesa 

13. Visuddhi Magga 

14. Mahllvamsa 

15. Hatthavanagalla- 

vihS,ra-vamsa 

• 

16. Netti Pakarana 

17. Anuruddha Sataka 

18. Sasana-vamsa 

19. Saddhammop&yama „ 

20. Bodhi-vaiyisa 

21. Pajjamudhu 
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we could have got on at all with our project. We gave last 
year a complete list of the MSS. we had received from 
various friends in Ceylon and Burma. Since then we 
have received, all from Ceylon, and the majority through 
Gooneratne MudaliyAr, the following : 

1. Visuddha Magga. 

2. Nettippakarana. 

3. Bodhi-vamsa. 

4. Dhammapada-Atthakath^, presented by D. Ferguson, 

Esq., of the " Ceylon Observer." 

5. Fatisambhidi. 

6. Apad&na. 

7. Dhamma-sangani. 

8. Sumangala Vilasini. 

9. Samyutta Nikaya. 

10. Fapanca- Sudani. 

11. Feta-vatthu and Commentary. 

The MSS. we especially want now are : 

Netti-pakarana. 

Nidflesa (with Atthakatha). 

Fatisambhida (with Atthakatha). 

Bodhi-vamsa. 

Lalata-dh&tu-vamsa. 

Visuddhi-magga. 

Dhammapada Atthakatha. 

Faramattha-dipani 

Madhurattha-vil&sini. 

Attha-sdlint. 

Sammoha-vinodani. 

Iti-vuttaka Atthakatha. 

Sslsana-vamsa. 

Our readers will be glad to hear that the next volume 
of M. Senart's edition of the Mah&vastu is just ready for 
publication. The edition of the Divya Avad&na, by Frof. 
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Oowell and Mr. Neil, has appeared, and we hope to have 
a long article on this important work in our next year's 
issue. 

Finally, I have to apologize very much for the lateness of 
the season at which our issue for this year appears. It is 
principally due to my continued illness last year, during 
which everything got behindhand, and I shall see to it that, 
if my health is preservedi it shall not occur again. 

T. W. Rhys Davids. 
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BROWN UNIVERSITY LIBRARY 

AT PROVIDENCE, R.L, U.S. 

By henry C. WAEREN. 



These MSS. were given to the Kbrary by the Rev. Dr. 
J. N. Gushing, a graduate of Brown University, who has 
been for the past twenty years a Baptist missionary at 
Rangoon, Burmah. He is the author of the following 
works : " Elementary Handbook of the Shan Language,'* 
Rangoon, 1880 ; ** Grammatical Sketch of the Kakhyen 
Language," published by the Royal Asiatic Society in July, 
1880 ; '* A Shan and English Dictionary,'* Rangoon, 1881 ; 
and he has recently completed the translation of the Bible 
into the Shan language. 

Unless otherwise stated, the MSS. of the following list are 
on palm-leaves and in Burmese writing. Nos. 6, 7, 12 and 
22 were given by Dr. Gushing in 1874 ; the others in 1881. 

ViNAYA-PlTAKA. 

1. Sutta-Vibhahga, First Part. 153 leaves (ka-do) ; 
11 lines a page. SakkarlLj 1237. 

2. Sutta-Vibhanga. Second Part. The Bhikkhuni-Vx- 
bhanga is not given. 106 leaves (dau-phe) ; 11 lines. 
Sakkar&j 1237. 

1 



2 PALI M8S. IN THE BROWN UNIVERSITY. 

3. Mahdvagga. 225 leaves (ka-dho) ; 10 lines. Sakkar&j 
1237. 

4. Culavagga. 226 leaves (dhi-a, but nu is omitted in the 
numbering, though the text is without break) ; 10 lines. 
Sakkar&j 1238. 

5. Parivdrapdtha. 158 leaves (ka-dhS,) ; 10 lines. 
Sakkardj 1237. ' 

6. Contains two works : 

a. Parivdrapdtha. 151 leaves (ka-de) ; 9 lines. SakkarSj 
1213. 

b. Some mixed Pali and Burmese, apparently on the 
dh&tangas. 34 leaves (dai-tu) ; 9 lines. Sakkardj 1225. 

7. Kammavdca. Chapters I. and IV. 10 copper plates 
(na-nau) ; 6 lines. Square Palli writing. 

SUTTA-PITAKA-COMMENTARIES. 

8. First part of the 8umahgalavildsini, comprising the 
commentary on the Silakkhandha of the Dighanikllya. 145 
leaves (ka-da) ; 10 lines. SakkarAj 1231. 

9. Second part of the Sumahgalavildsini, being the com- 
mentary on the Mahdvagga of the Dighanik3,ya. 182 leaves 
(ka-ta) ; 10 lines. Sakkar^j 1231. 

10. Third part of the 8umangalavtldsini,or commentary on 
the P&tikavagga of the Dighanikftya. 129 leaves (ka-tau^ 
but tan is for to) ; 9 lines. No date. 

Abhidhamma-Pitaka. 

11. Bhammasahgani. 154 leaves (ka-dau) ; 9 lines. 
Sakkar&j 1242. 

12. Another copy of the Dhammasahganu 188 leaves 
(ka-to, but leaf na is missing) ; 8 lines. [SakkarSj] 1203. 

13. Vibhahga. 229 leaves (ka-nft, but two leaves are 
marked khai) ; 9 lines. No date. 

14. Kathdvatthu. 220 leaves (jhi-rii) ; 9 lines. Sakkar&j 
1242. 

15. PuggaJapannattL 46 leaves (riu-jh&) ; 9 lines. 
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16. DhAtukathA, 52 leaves (ka-rni) ; 9 lines. 

17. Yamaha to the end of the Dhammayamaka. 299 
leaves (ka-mah, but one leaf answers for both jam and j&h) ; 
9 lines. Sakkardj 1211. 

18. DukapatthAna. 201 leaves (ka-da, but there is no leaf 
jho) ; 10 Knes. SakkariLj 1209. 

19. TikkhapatthAna. 390 leaves (ka-aA. One leaf has the 
double mark jau and jam. But aft is not the last leaf. After 
a(i we have another leaf, imnumbered, on which the work 
comes to an end. Furthermore, there is a leaf lost between 
this leaf and leaf a&) ; 9 lines. Sakkar&j 122-. No digit is 
given. 

20. A fragment of the TikkapatthAna. 291 leaves (da- 
ghyi) ; 8 lines. Sakkaraj 1172. The leaves measure 21{ 

X 2i inches, while the leaves of the other palm-leaf MSS. 
of this collection are only from 18-19J inches, being all of 
them (as far as the dating shows) more modem. Their 
width is also commonly less. Dr. Gushing says that the part 
of this MS. which is missing was stolen from the kyoung or 
monastery where it was kept. Our fragment properly begins 
with leaf d&, but in the midst of a word. Hence the raison 
d'etre for leaf da, which has a more modem appearance, is 
written very fine (12 lines on one page) and in another hand. 
And yet though leaf da is headed with Namo, etc., the text 
begins abruptly, that is, not at the head of a section or sub- 
section. But on the sixth line we come to such a division. 
It says (I copy the blunders also) ; pan£lv&yassapaccaniy&- 
nulomanithitam || II kus^attikamnithitam. Leaf ghyi is 
also not a part of our fragment. The MS. comes to an end 
on ghy& ; but the date is on ghyi. 

21. TikkapatthAna from beginning to panhllvarassa anulo- 
maganan^ nithit&. 90 leaves (ka-ju) ; 9 lines. This MS. 
was written at the order of Dr. Gushing to complete MS. 20. 
But if we compare these two MSS. with No. 19, we shall 
find that our present MS. goes only to leaf chi of MS. 19, 
while 20 begins at leaf ti. One or two other MSS. also of 
this collection are copies made at the order of Dr. Gushing ; 
probably No. 11, and perhaps Nos. 13-15. 
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Grammar. 

22. Kaccdyana^s Grammar. 95 leaves. This Is one of the 
MSS. from which the late Rev. Dr. Francis Mason, a Baptist 
missionary, compiled his published P&ll text of the Grammar. 
This edition consisted of only 100 copies, and was sold by 
subscription. It was printed In the Burmese character, by 
Mukau, at the Karen Institute Press, Toungoo, 1870, and Is 
referred to by M. E. Senart in his " Grammaire P&lle de 
Kaccayana " (p. 7, note) of the following year. 

Our present MS. Is divided Into parts, separated from 
each other by blank pages or leaves, and headed with Name, 
etc. Apparently only the five parts composed of leaves ge — 
chft originally belonged together. DIfierences In the size, 
gliding, etc., of the other parts, added to the evidence furnished 
by the numbering. Indicate that they are disconnected with 
each other and with the five ; but they serve to piece out the 
text. 

Leaves ka-kal. This part contains all the aphorisms, 
but not their expositions. 8 lines. Sakkar&j 121-. No 
digit Is jglven. 

Leaves kau-khS, contain the Sandhikappa. 9 lines. 
Sakkar&j. 

Leaves khe-gha contains the Namakappa. 8 lines. 
SakkarSj 1194. • 

Leaves gi-gam, the K3,rakakappa. 8 lines. Sakraj 1194. 

Leaves ge-ghS, the Sam^sakappa. 8 lines. SakkarSj 1183. 

Leaves ghl-gh&h the Taddhltakappa. 8 lines. [Sakkardj J 
1183 In margin. 

Leaves na-nau the Akhy&takappa. 8 lines. [Sakkar&j] 
1183. 

Leaves nam-cai the KibbldhS-nakappa. 8 lines. [Sakkar&j] 
1183. 

Leaves co-chA the UnS-dlkappa. 8 lines. [Sakkar&j] 1183. 

Leaves chA-cham are written In Burmese. 9 lines. No date. 



THB 



CHA-KESA-DHATU-VAMSA. 



EDITED BT 



PROFESSOR MINAYEFF, of St. Petersburg. 



This is a work by a modem Burmese author, of unknown 
name and date, for the present edition of which I have used 
two MSS. M^ is a collection of short historical works in 
Pftli, and has the following colophon : — 

kesadh&tuyamso gandho sabbajanapas&dako | 
yo mayll likhito tena pannavsL homi 'n&gate II 
saddh&dhanam siladhanam hiri-otappiya(m) dhanam | 
satidhanan ca c&go ca pann& me sattamam dhanam II 
imehi sattadhanehi sampanno ca bhavslm' aham | 
icchitabbam phalanx mayham ijjhatu punno candimsL II 
ratanam deYayd,m&nam bhonto tesam karom' aham | 
sahass&nam hi tarn geham indrabrahm&hi p&jitam II 

Our text occupies seven leaves, th&h — dft. 

M^ is another copy, said to be made from an old copy, of 
the same collection ; but it does not contain the colophon. 
It was given to me by Mine Kine Myojah Ah-twin-woon, 
the late librarian of the deposed Sing of Burma, to whom 
I beg to express my best thanks. Our text occupies in it 
the seven leaves ka — ^ke. 

Both MSS. are in Burmese writing. 



Namo tassa bhagavato araliato samm&sambuddliassa. 

Buddhaii ca dhamman ca ganam namity&/ 
aggam yisuddham janapuiinakhettam 
chakesadhatAnam ca thCkpavamsam 
vakkh&m' aham ssLsanavaddhanaya 



Ekasmim kira samaye amhdkam Bhagav& K&jagahe viha- 
rati Veluvane Kalandakanivape. TatrS,pi kho bhagavft 
catunnam parisElnam dbammam desesi ^dikaly^nam majjhe 
kaly&nam pariyos&nakaly&nain sattham sabyanjanam kevala- 
paripunnam. tena kho pana samayena Anuruddho Sobhito 
Padumuttaro GunasaLgaro Nanapandito Revato 'ti cha khinfi,- 
savft ekacchandfi, ^ hutvS, yena bhagavft ten' upasamkamimsu,^ 
upasamkamitvfiL bhagavantam abhivadetva ekamantam nisl- 
dimsu. ekamantam nisinnS. kho te khinasavsl bhikkhd 

• • • 

bhagavantam etad avocum. na hi bhante bhagavatft * sama- 
tim sapS^ramiyo p^irentena ekadesasattahitattham p{irit& atha 
kho sabbasattahitattham kattukS,mena ptiritd,. ye keci bhante 
sattll slsannattha tesam tava dassanena ubhayattha 8iddh& ye 
c' anne satt& dAratth& honti tesam atthS^ya bhagavato s&rt- 
rapatibaddham p{\janiyavatthum thapetabbam. mah&sa- 
muddassa pana bhante avid^ire ekasmim paccantadese bahu- 
]an& vasanti tesam anukamp^ya p&janiyam d&tum vattati. 
atha kho bhagav& tesam vacanam 8utv& mah&kamn&ya 
samuss&hitacitto hutv& janapadavasinam hitakaranattham 
dakkhinena hatthena sisam par&masi sisam par&masitv& 
hemavannaramsihi ^ vijotam&n& cha kes£l bhagavato hatthe 



1 M2. namityana. ' M^. °ima. 

» Ml. ^^misuiji ; M^. ^misu. * M^. °va. 

» W. soma°. 
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laggimsu. atha kho bhagav& tesam channam arahant&nam 
ad&si. te pi kho tuttham&nahattb& attano sirasd 'va sampa- 
ticchimsu. tad& &yasmll Anando bhagayantam pucchi kim 
bhante tasmim janapade satt&nam antar&yo bbagavato dhft- 
tuyo nis6&ya bbavissatlti. 

na pass&mi Ananda tasmim janapade satt&nam parih&nim 
Yuddhim eva pass&miti aha mama parinibb&nato hi Ananda 
panca vassasahass&ni mama s&sanam patitthitam bhavissati ime 
cha kesadh&tuyo pancasat^dhikadvisahassavass&ni rakkhit& ^ 
bhavissanti tato param mah&p<ljllsakkd,ro bhavissati ekekam 
cetiyam mah&sattabandhiyam ^ bhavissatiti byS.k&si. 

tato &yasm& Anuruddho bhagavantam yanditv& padakkhi- 
nam katv& pakk&mi. te pi khinstsavsL kese labhitvll bhaga- 
yantam yandity& Anuruddhena saddhim pakkamimsu. pakka- 
mity& pana ikksQ abbhuggantv^ tasmim yeya paccantadese 
otaritva tatth' ekarattim yasitvft suriyuggamanayel&ya sartra- 
patijagganam katv& tato g3,mani pindd,ya pavisitysL yath& 
laddham ^haram yeya paribhunjimsu. tato sabbe pi khin&- 
6ay& dakkhinadis&bhagena ganty£l s&khankurayanasamchan- 
nam arunasadisayannam ramaniyabhiimibh&gam disy& 
tutthacitt& huty& imasmim thS,ne ph&sukam imasmim ekam 

kesadh&tum nidahitum yattatiti atha kho etad ahosi katham 

■ • • • • 

&yuso idha dhsltudftyako ^ laddho amhehiti. tad& Anuruddho 
anjalim paggahety^ adhitth&nam karonto imam gatham &ha. 

p&nam dhanam ca^ sakam puttadS^ram 
pubbe tajk ^ dinnam anapparApam | 
ten' eya laddham yadi bodhinanam 
pitety * ajj' imasmim su upatthakayo ^ °ti || 

tarn khanan neya Sakkassa pandukambalasilS^sanam unh&- 
k&ram dassesi. Sakko deyar&ja llyajjety^ tamk&ranam naty& 
l&bh& yata me suladdhsL yata me yo 'ham eyam mah&nubhll- 
y&ya d&yakayirahit&ya jinayarakesadhatuy& delyakabhilyo 



» M». dukkhita. « M«. °ddbiyaiii. 

» Ml. °pasako. * Ml. va. 

» M». tassa . . . *'ppa°; M'. °mpa. « M«. yotajii°. 
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bhaveyyan 'ti cintetvft devalokato otaritv& nesam channam 
arahant&nam purato p&turahosi. atha kho Auuruddho imam 
g&tham khsL. 

accheram vata lokasmim sahassakklio sujampati | 
pavivittam imam th&nam anubh&yeiia dh&tuy& 'ti || 

atha thero tarn disv^ devar&ja tvam mahiddhiko yarapan- 
nassa dhatuya dayako hohiti kha. 

tam saty& Sakko sadhu bhante Hi yatv& Anuruddha- 
therassa hatthato ekam dhatum gahety& attano sirasmim 
thapety& udaggacitto hutv& iddhiy& kyktom m&pety& tattha 
asitlsayak&nam rCipam buddham&tuy^ rApam buddhapituno 
rCipam anupamassa dasabalassa rCipan ca suyannamayam 
thapetya majjhe satta sattaratanarS^si katy& samantato 
8uyannajd,lam parikkhipitya setacchattam uss&pety& tassa 
hettha nanllratanasailiiijjalam pallankam mgpetyll dasabalassa 
dhS,tum sisato oropayitva SakkabhinkS-rodakena ^ nh&petyft 
bhante bhagayS. imasmim thane sakalajanahitattham paiica- 
yassasahassapamftnam titthsl 'ti yatva thapesi. tam khanaQ 
neya catunahut^dhikadyesata — sahassayojanapam&nfi, ayam 
mah&pathayi udakapariyantam^ katya samkampi. Sineru 
pabbatarSjS. onami mahelsamuddo samkhubbhi. dasasahassa- 
cakkayaladeyat^ tutthacittS, hutyS, n3,n&mangalabhand£lni 
gahetyi satthuno rupam pfljayimsu. atha Sakko dhdtuyo 
upari cetiyam cakkayattimanisannibham manipadipam pujetyft 
manimayam cetiyam akasi. tath& manicetiya bahi kanaka- 
mayam cetiyam karetva an&gate antarayfibhayattham cakk&ni 
parikkhipitv& cetiyam bandhesi. Ayasmft Anuruddho tam 
dhatum attano anitabhayappakasanattham attano patimard- 
pam,^ uttaradisabhimukham karetya thapesi Sakko deyaraja 
pi ekam suyannaguham karetya dhatupAjam akasi. cetiya* 
yidftre ekam nidhim* thapesi tam ekam deyaputtam rakkha- 
pesi sabbe cha arahanta samjatapitipamojja hutya cetiyam 
pancapatitthitena yanditya nisidimsu. tasmim khane Sakko 
adhitthanam karonto imam &:atham aha. 



^ "M?. Bakkabhingtro^. ^ M^. udakaip. 

' M^ ^urilpaip. * M^ nimi. 
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ciram ey' idha titthatu thf^pavaram 
yadi tvam munino sirato Va bhayam | 
janak&yam imam patip&tu sad^ 
tava tejavarena jina ^ ojago j| 

iti yatY& tutthacitto huty& cetiyam padakkkhinam katy& 
pancapatitthitena yandity& pakk&mi. 

Sakkath&payamso nitthito. 

tass&yid&re dakkhinadis&bh&ge tig&yutantaram maggam 
ganty& sabbe^ cha khinasay& n&nsLyidhay&lukarasiparikinnam 
paramaramariiyam kel&sapabbatasannibhani rukkhatinap&sft- 
nasakkharakathalarahitam katasudb&kammam iy' anganam 
sakalajanaramantyam ^ ekam tb&nam disv^ cintayimsu 
sapp&yam idam kho &yuso thslDam imasmim ekam kesadh&- 
tum amhehi thapetabban 'ti atha kbo &yasm& Sobhito imassa 
dh&tussa d&yakapariyesane mama bb&ro 'ti yatv& ekamsam 
uttarasangam karitvft j&numandalam pathaviyam nidh&ya 
anjalim paggayha jinadhatuyaram Yandity& pattbanam 
karonto imam g&tbam &ba. 

ddyako patip&ty* ajja tejasft tava n&yaka | 
Babbasattabitatth&ya idha thassati ce dipam ^ II 

ice evam paramanipaccak&ram katy& pattbanam karontassa 
eva yal&bakagabbhato Pajjunno n&ma deyaputto mahantebi 
pariv&rebi parivuto n&n&yidham paramadassaniyataram alam- 
k&ram alaiiik&rity& sakayim&nato oruyha tassa purato p&tura- 
hosi. atba kbo &ya8m& Sobhito tarn disV^ upslsaka tvam ul&r&- 
nubh&YO angirasassa apatimassa bhagavato dh&tud&yako hohiti 
&ha. Pajjunno mahslr^j^ pi tam^ vacanam sutvel s&dhu 
bhante aham eva tassa d&yako bhaveyyan 'ti vatvjl tena hi 
tvam np&saka thilpassa bandhanatthslnam vie&rehiti^ &ha. 
tasmim khai^e Pajjunno mah&r&J£l iddhiy& ekam &v&tam 



1 Ml. jana. 2 M*. om. » M*. °jala^ 
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karity& tattha dh&tugabbliain m&petv& tasmim sattaratana- 
mayam ftsanain paDD&petY& yuttappak&ram asitimah&sd^ya- 
kslnam bimbam buddhabimbam buddbam&t&pit&nam bimban 
ca suvannamayam patisamkharitv& £Lsaiiamajjbe sattaratana- 
mayam dhatucankotakam thapetv& tarn jinadh&tuvaram 
chabbannaramsihi vijotam&nam dibbagandbodakena iih&- 
petva idh' eva bhante titthatu sakalajanahitayft 'ti vatvft 
channam arabant&nam rucim gabetva tasmim yeva canko- 
take tbapesi. tasmim kbane hetth&vuttappakar&ni pathavl- 
kampanadini acchariy&ni abesum. atba kho Pajjunno mab&- 
r&j& db&tuYaram samj^tapemo hutv& imam g&tbam kha, 

eyam mabanubb&vassa asamassa mabesino | 
dbatuya d&yako asmi abo me punnasamcayo II 

evam vatva bhagavato kesadbatum pancapatittbitena van- 
ditvft attano k&yardlhap&rupanam ^ omuiicitvS,^ duUabbam 
yata dassanan 'ti vatysl dfaatupujam ak&si. sabbe pi dey& 
attano attano anuriipapujam karimsu. tato Pajjunno mab&- 
raj& n&n&ratanamissaMbi ittbakeihi cetiyam bandb&pesi. 
cetiyanganam pi sodb^petv^ tassa samantato p&k&ram pari- 
kkhipitv& tass&yidure ekam pokkbaranim m&petv& catusu 
disdsu nidhim nidabityd dh&tupiijam aMsi. sabbe pi kbin&- 
savd idam cetiyam anfigate sataby&mam bbavissati dbamma- 
r&jS, pi idb' eva bhavissatiti byakarimsu. tarn pana cetiyam 
samantato kili. vitbik&dinam ^ thdipassa yic&ritatt& * pacch& 
sobhand^yacetiyan ^ 'ti psikatam. 

Paj j unnatb ilpayamso ni ttbito. 

atba kbo sabbe pi kbinasav^ tato niyattity^ samudda- 

tire samantato asokarukkbasamcbannam ekam tb&nam attbi 

• • • • • 

paccbimadisslbbage ca 'ssa kandaraparikkbittam abosi. tarn 
disv& sabbe pi kbin&sav£l cintayimsu. katbam pan&yuso imas- 
mim padese ambebi pariyesitabbam dh&tupatthakattb&yS, ^ 'ti. 



' W. "'pajopanam. » m*. orfthitva. 
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atha klio &yasm& Padamuttaro tesam pancannam khin^^ 
y&nam etad avoca aham eva dh&tud&yakain pariyeseyyan 'ti 
yatvft buddhagunapatisamyatt&ya g&th&ya adhitth&naip. 
karonto imam gfttham &ha. 



sa ce tyam sabbalokagga janogham t&ritum idha 
tapassi tava ^ tejena patthanam me samijjhatu^ | 
ajja th&passa d&yakam labheyyam jinasiraja || 

ice evam patthanam karontassa samuddarakkbik^ Mani- 
mekbal^ n&ma devadhtt& buddh&nubh&vena dis8am&D& ' yiya 
sabb&bbaranehi alamkarity^ raabantehi pariy&rebi pariyut& 
samuddato paDn&yam&Dar&p& p&turabosi. atha kho ther& 
eyam &hamsu. kappa ti up&sike dh&tuy& th&pam k&retum 
sa ce sakkhissasi tyam eya asamassa purisusabhassa dh&tu- 
d&yak& hohiti. ath' a88& etad ahoai. aham m&tug&matta- 
bh&ye thitamhi^ thClpayic&rane katam^ pariccayanam kathi- 
ham bhante kareyyan 'ti &ha. sace up&sike imesam 
paccantadesayasinam bhatim dd,tum sakkhissasi khippam 
eya ete cetiyam karissanttti &ha. s& s&dh& 'ti patisunityi 
annatakayesena ganty^l tesu bhatim daty& ^ cetiyam pati- 
samkhslr&pesi. te manussd tasmim th&De dh&tugabbham 
asitihattham gambhlram karimsu. atha kho 6& deyadhit^ 
iddhiy^ anitaratanam samantato r&sim katy& giriyepulato ^ 
cakkayattino maniratanasadisam padipam yiya jalamsLnam 
ekaratanagharam ^ manidh&tugabbhassa majjhe thapesi. 
tass' upari dh&tukarandakam m&pety& thapesi. saha thapa- 
nen' eya mahapathayi kampi ak&layijjulat^ ramaniyam 
yassam yassi. sabbe deyat& s&dhuk&ram adamsu. tato 

• • • 

Manimekhal& bhagayato dh^tuy& mahsusakk&ram katy& 
cetiyam bandh&pesi. bandhity^ ca pana cetiye nitthite 
adhitthanam karonto imam &:&tham kha. 



panca yassasahassani jinagabbho patitthatu 
tejena tay ime satt& jS,nantu amatam padan 'ti || 



^ M^. dbdpayi taga. ' M^. samajjhatu. 
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evam yatv& devadhit^ pasann^ ^ Manimekhalsl | 
th&petvsl kesathCip' assa^ uss&pesi samantato.ll 
8a tad& arahant&nam pade natv&Da devat& | 
pahatthacitta pakk&mi pavitthsl ^ sakabhavanan 'ti || 

Manimekhal£lya th&payamso nittliito. 

tato uttaraya dis&ya sabbe arahant& gantv^ s&kh&palla- 
valamkate sitacchaye ekasmim nigrodharukkhe adhivattM 
devata te &gacchante disv^ kim bhante idba &gacchath& 'ti 
pucchitY£l tato tehi avuso imam th&nam sappayam imasmim 
thane ekam jinavarakesadh&tuthapanattham &gatamhd, Hi 
Yutte sadhu bhante aham pi tumhehi saddhim anumodanam 
kareyyan 'ti &ha. 

atha kho ayasmS, Gunas^garo dhatilpatthakapariyesaiie 
mam' eva bh&ro 'ti dhatiipatthakatthaya anjalim paggahetvft 
adhitth&nam karonto imam gatham £lha. 

d&yako sulabho hotu sa ce tyam munibuddhajam | 
hit^ya sabbasattassa thassati satatam idha II 

evam yaty^ tarn dh&tum namassam&no 'ya nisidi. tasmim 

• • • • 

khane jinadh&tuya dnubbayena theradhitth&nabalena ca 
satthu &dinam ^nubh^vena ca patthav&tena &nit& yinfid- 
tas&sanay&nijaparipunna ^ ekst nav^ tasmim yeva padese 
anupattsl ahosi. atha kho Tanij& bhikkhusamgham disv& 
mayam samuddacar^ duUabham channam kbin&sayeinam 
santikam upagantv^ samghassa dassanan 'ti cintetv^ n&vikain 
i,rocesum. n&yiko pi tarn sutysl samghe pasannam&naso saha 
yanijehi mahan&v&ya oruyha khuddakan&vam abhiruhitvft^ 
tesam channam khinasay^nam santikam upagaiitv& samgham 
yandityS, kim idha ayy&nam kiccam atthlti pucchi. 



mayan tarn kho up&saka ekam satthu sarirajam 
dhatum lokahitatth&ya thapanattham idh&gat& 'ti II 



^ M^. sampannS. ^ M^. kesadhupassa ; M'. ^dhsltam assa. 
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tain 8uty& n&viko tuttham&naso te v&niie &mantety& l&bh& 
vata bho saladdham vata bho amhehi ye^ mayam evam 
mahiddhikam janahit&vaham sattliu sartradbfttum passftm^ 
'ti. mab&samuddasmim bho cirak&lam samcarant&nam 

• • • • 

idlsam l&bhain na laddbapubban 'ti. tumhe bi mama sab&v& 
bbavatha aham eva tb&pam kareyyan 'ti &ha. te pi kbo y&nijlb 
8adh{l 'ti sampaticcbimsu. rukkbadevatd pi manussavesam 
katv& abam pi tumb&kam sab&yo bbaveyyan 'ti &ba. te sabbe 
pi ther&Qam santikam upasamkamity^ yatbftnur&pam d&nam 
datvsL tbere yandity& nisidimsu. atba kbo n&yiko abam 

• 

eya bbante db&tutb&pak&rane ussukkam kareyyan 'ti y&ci. 
tber& pi s&dbu up^saka karobtti dbamsu. n&yiko piirise 
&n&pety& babudbanam yissajjety^l db&tugabbbam karitv& 
tasmim gabbbe sattaratan&ni p&rety& gabbbassa majjbe 
buddbarabam ftsanam paundpetva ^ gunas&garatberassa 
battbato tain db&tum gabety& tbapesi. saba tbapanen' 
eya sabb&ni accbarij^&ni p&turabesum. atba kbo n&yiko 
pahattbacitto imam g&tbam &ba. 

lokacariyabbdtassa asamassa mabesino | 
db&tay& d&yako asmi l&bbd, me yata mftris^ ^ 'ti || 

eyam yaty& tarn cetiyam paiicapatittbitena yandity^ nkuk- 
yidbam dbajapat&kam ussApetyft cetiyani padakkbmam katyft 
arabant&nam p^de yandity& yanijebi pariyuto n&yam ar{lbity& 
attano nagaram y&si.^ rukkbadeyat& cetiyam tussityft y&v' 
ajjakalel pi dtgb&yukd, buty& tarn cetiyam rakkbati. 

Addbikan&yikatb&payamso nittbito. 

tato p&cinadis&bb&gena gangattre ekam ramaniyam.tb&nam 
attbi. sabbe kbin&say& tattba ganty& idam kbo &yuso 
tb&nam cbd,yudakasampannam imasmim tbilne ekam db&tum 
tbapetum yattattti. atba kbo N&napanditatbero d&yakayici- 
nane mama bb&ro 'ti yatyd ekam j&numandalam patbayiyam 
nidb&ya anjalim sirasi patittbapetyd, g&tbam &ba. 

yo dbiro lokan&yako asamo puris&sabbo | 

ce asi* db&tu tass' eya labbeyyam taya d&yakan 'ti II 

1 M*. yeva. » M*. °ssati. » UK mjyM. * M«. abhi. 
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evam nipaccak&ram katy& kathentass' eya eko n&gar&j& 
D&mena Varuno nama so n&gabhavanato sapariv&rena &gantv4 
therassa purato p&turahosi. tad& nd,gar&jft there vanditv^ 
Agamanak&ranain pucchitv^ bhagavato sariradh&tutthapana- 
tth&ya m-eva idh&gatainb& up&sakd, 'ti yutte tena hi bbante 
dh&tucetiye mama bh&ram karoth& 'ti y&citv& tebi dimiok&so 
huty& sakaparisam &mantety& pabattham&naso huty& dhfttu- 
gabbbattbslya pathayim sodh&petvft dy^tam khan&pety& 
db&tugabbbam deyayimeLnasadisam k&r&pety& tassa majjhe 
€kam ratanamayam pallankam m&pety& setacbattam ussA- 
petv& dbatucankotakam siras^ sampaticcbityd ekam anaggbam 
manikarandakam katv& paramukkamsapattam^ &daram katy& 
tber&nam ruciya anurtipam eya thapesi tarn kbanan fieya 
hettb&yuttapakar&ni pi sabbap&tib&riy&ni peLturabesum n&ga- 
r&ja pi udaggacitto buty& attano aparibbogam aparam pi ekam 
maniratanamcakkayattiranno^ manisadisam anaggbam^ sabba- 
kamadadam attano gtvato omuncityd, bbagayato db&tupfijam 
ak&si sabbe sagaparissl iiaccant& g&yant& sabbaturiy&ni 
y&dentsl uggbosimsu.^ sabbe deyat& n&n&pak&ram s&dbu- 
Mram adamsu.^ tasmim kbane n&go dh&tutb&pam parama- 
dassaniyam katyd. bandh&pesi. nittbite tb&pe n&go pada- 
kkbinam katya onatasiso hutyS. yandityd, imam g&tbam &ba. 

kappakotibi yam buddham duUabbam amatebi pi | 
dhatuya dsLyako assam bbayd,rai kusalattbiko || 
eyam yatyana Varuno n&garajjl mabiddbiko | 
pahattbacitto pakkami n&gebi pariy&rito j| 

Yarunan&gar&j atbupayamso nittbito. 

tato uttar&ya dis&ya gantv& kbin&say& bbikkbd iiacc&- 
sannam n&tiduram addbik&nam^ gaman&gamanasampannam 
ekam tb&nam disva idan bi kho dyuso tb&nam sapp&yam 
imasmim tb&ne ayasittbam ekam kesadb&tum tbapetabban 'ti. 
atba kbo &yasmato Beyatassa etad abosi. sabbesam pancan- 



^ M'. paraputtam saputtam. * M*. °vattivatt°. • M". agghani. 
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nam arahantdnam manoratho matthakam patto dh&tad&yaka- 
patil&bhena tath&ham imasmim padese ekam d&yakam labhey- 
yam yam nunftham dhd,tuth(ipad&yakatth&ya patthanam 
kareyyan 'ti. atha kho Hevatathero satthari parama- 
ukkamsapattam ^ &daram samftnetv&^ evam &ha. sa ce bhante 
kapppasatasahass&dhik&ni catt&ri asamkheyy&ni p&ramiyo 
p&retv& panca mahftparicc&gam pariccajityft devamanussehi 
dukkaram kammam karitv& buddhabh&yam patto si ajja 
tav&nubh&yena thdpad&yako idbelDuppatto^ hotii 'ti adhitthk- 
nam katy& imam g&tham &ha. 



sa ce lokahitatth&ya anuj&n' idha n&yako 
db&tuth&passa d&yakam labheyyam tejas& tav& 'ti. II 

evam patthayantass' eva Damil& y&nijft saddhftsampannft 
satta mah&D&yft jinadh&tutejena &nit& viya hutv& annam 
desam gantum asamatthd, tasmim yeva th&ne anuppatti 
ahesum. te pi kho Y&nij&^ dilrato 'va bhikkhusamgham 
disv&na dh&tuk&m& jettban&vikam ftrocesum. tarn suty& 
n&yiko tena hi aham pi gamiss^miti Yaty& annehi n&yikehi 
pariyuto tesamsantikam ganty& khin&say&nain datyft payirup&- 
sity& te khin&saye pucchimsu. kiinpan' idha bhante &gatatth& 'ti 
dasabalassa paris&jannassa bhagayato kesadh&tum p&ninam 
hit&ya thapetum &gatamh& 'ti ^hamsu. atha kho tesam 
sattannam n&yik&nam y&nij&nan ca etad ahosi. mayam hi 
pubbe bhagayato dassanak^le chabbannaramsihi jalamana- 
sariram sabbap&tih&riyam passimh^ idS,ni bhagayato sarira- 
kesadh&tuy^^ &nubh&yo kidiso 'ti cintayantsLnam kahkhft 
uppajjati. tesam kankhachedanattham kesadh&tu p&tih&ri- 
yam akasi. tena yuttam. 



dasseti dh&tuy& yasmim yamakam p&tih&riyam 
kandambamule ^ pattS, ^ 'ya lokalocanapindanan 'ti.® II 

atha kho te pi n&yik& yanija ca tarn patih&riyam disyH 
samjeLtasaddhS, haty& attano attano anur&pam pCij&sakk&ram 



^ M'. samattham. ^ M^. sampsLdethd. ^ M^. idanuppatto. 

* M*. tiva°. 6 M^ raiakesa^. • M^. °mpa°. 

7 M«. satta. » M}, °iiipinakan. 
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karimsu (lh&tuy& sakk&ram katyS, khinllsavftnam santikam 
ganty& th&pakaranok&sam y&city& kliin&sayelii dinnok&siL te 
n&yik& y&nijsl yuttanayen' eya dh&tugabbliam k&retvft tasmim 
sabbaratanarasi katv^ buddhd,raham &sanani pann&pety& tela- 
padipam jaletyS, buddhabimbam asitis&yak&nam bimbam 
k&rety& majjhe suvannacankotakam thapety& Beyatatberassa 
hatthato anuparaam kesadMtum 6ampaticcbity& gandho- 
dakena nhapetyft suyannarajatamayebi pupphehi dipehi ca 
db&tum mapetvd ^ cankotake tbapesum tain kbanan neya 
betth^yuttappakAr&ni pathavikampan&dini acchariy&ni p&tu- 

rabesum dasasabassacakkayslladeyat^ s&dhuk&ram adamsu. 

• • • • 

te ii&yik& cetiyam bandhitva nitthite cetiye anekappak&ra- 
dhajapatakam samussapetyS. cetiyam yandityS, bbante mayam 
Damila-upasaksl anuamsampassa ^ tarn kesadbfttum saddabity^ 
eyar&pam karom^ 'ti abamsu. tato taiii cetiyam saddh&ya 
k^ritatti saddhftcetiyan 'ti yadanti Damilebi kftritattd Dami- 
lacetiyan Hi pi yadanti. te pi kbo nS,yik& v&nij& cetiyam ca 
m&pety^ arabantsLnam danam daty& sakasakan&yam &r&yba 
pakkamimsu. cba khin&saya paripunnasamkapp^ ahesum. 

SattanS^yikatbApayainso nittbito. 

tam pi desam kesadb&tiinam niy&sattb&natt& ^ Kesayatltl ^ 
^lapati. 

Chakesadb&tuyamso nittbito. 



1 M^. °tu kha ma°. * M^ samphassS. 

8 M*. mvslsanam. * M'. kesava^ ; M'. kesava®. 
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THE SANDESA-KATHA. 



BDITBD BT 



PEOFESSOR MINATEFF of St. Petenburg. 



Namo tassa bhagavato arahato sammAsambuddhassa. 



jayato. 



Mah&k&runiko n&tho hit&ya sabbapsLninam | 
P{lrety& p&ramim sabbam patto sambodhim uttamam 
Etena saccavajjena sottbi vo botu sabbad& II 
Mabd,k&runiko n&tbo hit&ya sabbap&ntnam | 
PaficacattaUsavassam thatyd dhammam adesayi | 
Etena saccavajjena sotthi yo botu sabbad& || 
Mab&k&runiko n&tbo bit&ya sabbap&ninam | 
Pancasabassavassam pi patittbapesi s&sanam | 
Etena saccavajjena sottbi yo botu sabbadS, || || 

Sottbipasattbapavarod&rabuddb&nubuddbapabodbanattbd- 
nabbiite satabattbagajopamadburagatamab&jamburukkba s a - 
malamkate pancasataparittadtpapariv&re mab&-Jambudipe 

anekesamSuvannabbummirattba-B&maiina-rattba-Sirikbetta- 

• • • • • • • 

rattba- Jayavaddbanarattba - Ayuddbayarattba -Haribbuiijara- 
ttba-Kbemarattba-Eambojarattba-Sivirattba-Ctnarattba-Ma- 
b&vibikarattbMi-mab&ratth&nam padb&nap&mokkbasammate 
SiinS,parantarattba-TambadiparattbasamkbftteMarammamai;i- 

2 



18 sandesa-zathA. 

dale Sudbaminapura-Ham8&yatipara-DhaDnayatipura-Dv&- 
r&vatipura-Navapura-Ketumatipura - ManipurS,dyanekamah& - 
nagar&nam ketumakutasamk&se dy&rakotth&g&rattameLlatora- 
naparikhadisabbangapaccangasampanne n&n&ratanavicitrasu- 
Tannalimpit&nekap&s&dak&tslg&r&dipatimandite kanakarajata- 
pbalikadiratanapabb&jalituggatacbatt&tichattaketudbajalam- 
katacetiyagub&v&sa vibhAsite Yonaka - Siyama - Kasiy a - Cina- 
R&mannaka- Pasi - Parangi - Velan ta - AngilissS-din S,naj anapari- 
janamarammaj ananiv&se khattiy abr&bmana ve68asuddasainkb&- 
tacatuj&tigottaparipunne dasasadd&vivittaniyatagbosane Ama- 
ravatldevanagaram iva nikhilasiriniketane paramavisuddbavi- 
pulod&tasslsanasamujjotane Amarapur&bbidbslnamab&nagare 
Mab&sammatadyasambbiiinakbattiyas&kiyar&j^nYayaravivam- 
saj&tassa anekasatas&mantarSj&nam indassa ratanakumuda- 
aDJanagiripamukb&nekasetakuDJaras&mmo catusamgabapaD- 
cabalacban&yak&c&rasatt&parib&niya - attbuposatbanavamanii - 
pamadasar&jadbamm&digunaganeLdbiv&sassa satatam samitam 
ratanattayapar&yanassa siripavaravijayanantayasatribbayanA- 
dityMbipatipanditamab&dbammar&J£ldbir&jand.massa mabft- 
dbammaranno attbadbammanusslsakena ^ ubbato vibbanga- 
db&ranadyupajjbay&cariyangasamann&gatena nettitik&sllak- 
kbandbatikadyanekagandbakaramab&yeyy&karanena sabbat- 
tba s&sandbbivuddhim abbipattbentena Ratanabbummi- 
Kittimab&vibaradi-neka8uvannavih&rav&sin& upasampadjLya 
8attavt8ativa88enaNS,nabbivam8a-dbamma8en&pati-n&madbey- 
yena mab&tbereDa Tambapaiini8ainkb&te Lankapatittbane 
Sibala-dipe Sirivaddbanabbidbane Samkantapure ^ vasantassa 
Sirir&jMbir&ja6iban&mamab&raDno^attbadbarom&nu6d,8akas8a 
Dbammakkbandb&bbidbanassa ambakam aditthasab&yassa 
mab&tberassa c' eya bbikkbu8aiugba88a ca tattb' eva Kobana- 
janapade Y&lutarag&madi8u Ya8aDta88a Dbammarakkbitattbe- 
rassa c' eva bbikkbu8aingba86a ca pe8it& jinasftsanasamyuttd 
'yam sandesakatb^. 

Samm&sambuddbaparinibb&nato kira dyinnam ya88asataiiam 



^ B. "sane. ' B. marg. note : seipkbandba. 

» He reigned in Kandy 1781-1798.— [Kh.D.] 
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upari chattimsatime ^ jinas&sanavasse sampatte siri-Dhamma- 
sokan&massa mah&dliammarftjassa kftle Moggaliputtatisaatthe- 
rena pesitam Mahftmahiii<iattheFain paticca Sthaladipe s&sa- 
nam suppatitthitam ariyajanaparipu^am iva j&tam bhikkhu- 
bhikkhuninam hatthapas&ra^&dijanitav&tay&yitam niy&sana- 
p&rupanak&s&vapajjotaaujotam.^ Idam hi k&ranam ftrabbha 
Bhagavd pi tikkhattum Lank&dipam ganty& dipftrakkham 
akdsi parinibb&nasamaye pi samipam dgatam Sakkam deY&- 
nam indam dipftrakkbam kd.resi. 

Evam Dev&nam piyatissa-rftja-k&lato patth&ya cirak&lam 
pi r&jftnur&jam ftcariyap&cariyam siss&nusissam Sthaladipe 
B&sanam patitth&si. tatth' eva mabftkhtn&savft pi tepitakam 
p&vacanam potthak&rMbam akamsu. Buddhaghosatther&dayo 
pi attbakath&tik&dikam dhammayinayasamyannanam abhisam- 
kharimsu. 

Tato aparabh&ge pana Mah&yijayab&bur&jak&Ie^Lank&dipe 
miccb&ditth&ribhayena s^sanayind^sanato ganap&ranamattam 
pi silaTantabhikkhtl alabhity& Mah&yijayab&hur&j& Jambu- 
dipe R&mannayisaye Anuruddbard,jassa santikam d&te pesetv& 
Jambudtpabhikkhii &bar&pety& puna s&sanam patitth&pesi. 

Tato aparabhftge Yimaladhammasuriya-mah&dhammar&ja- 
k&Ie ^ Parangi-nd,maka-miccbd,ditthd,ribhayena sftsanayind^sa- 
nato bbikkh&nam abh&yena Yimaladhammasuriya-mah&dham- 
mardj& Bakkhangayisaye Dhaniiayatlranno santikam dilte 
pesetyft bhikkb& d,har&pety& puna s&sanapajjotim akslsi. 

Tato pi aparabh&ge Kittisirir&jastha-mab&r^jak&le^ ten' 
eya miccbd,ditth&ribhayena s&sanayin&sanato ekassa pi 
upasampadabhikkbuno abb&yena Kittisirir&jasihamab&r&jsl 
Jambudtpe Siyamadesasamkbslte S&mindadese Ayuddbaya- 
ranno santikam dtlte pesetysl bbikkbii &bar8Lpetv& puna s&sa- 
napatitth&nam ak&si. 



1 C. °same. * C. *^jlrumpa°. 

s Vijaya-bahu the first reigned 1071-1126.— [Kh.I).] 

* There were two kings of this name who reigned respectively 1592-1604, 
and 1687-1707. Parcmgi is Pali for Frank, and Faratiffi'tnicch^dt'ifhi is 
Christianity. Wimala Dhanna the First had been brought up by the Portoguese 
as d Christian. — [Eh.D.]. 

6 Reigned 1747-1781.— [Rh.D.] 
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Evam pubbo aparim&n&riyajanasevite tividhasaddhamma- 
pajjotajotane s&sanak&ranain ftrabbha Bhagavat& Arahati 
Samm&sambuddhena anekav&raparip&lite devftnamindapa- 
riggahite pi Tambapannadipavare sadevakalok&nus&aakassa 
satthuno anekadhft seLsanantaradh&nam paccayekkhetv& 
dhamma8amvegappattiy& ativiyakarunnacitto 

Kad&ham Tambapannimbi s&sanass' upatitthiyft 
Upak&rena kenaci bbaveyyam upattbambbako 'ti abbi^bam 
manas&k&sim. 

Samm&sambuddbaparinibb&nato pana catucattsllisatisata- 
dvisabasse jinas&sanayasse dyidyirasaparibaranato b&yisati- 
sattasatekasabasse kbacbapancaparibaranato dyasattbisata- 
sabasse ca sirisakar&je ^ Yes&kbapunnamiyam Stbaladipato 
&gate Jambusiriniketanam Amarapur&bbidb&nam mab&na- 
garam patte tib' upasakebi saba cba s&maiiere disy^l tesam. 
u&mam gottam ftcariyam p&cariyam k&ran&k&ranan ca 
puccbity& 8uty& atiyiyasomanassappatto diirato ftjgate nsltijane 
nsltisamgbo yiya pariggabesim. Saddb&dyanekagunadbiy&- 
sassa Saky&sibanyayaj&tassa ambelkani mabftdbammarijassa 
pi pas&danlyam k&ranam yatyd, &rocety& samm&paccayebi 
anuggab&pesim. Eakkbangadesato ^nitassa dbaramftne 
bbagayati sammukbapatisamkbatassa Mab&muni n&ma 
mab&buddbapatibb&gassa yisasataratanubbedbamab&p&s&dam 
d^sanne Asok&r&me Batanabbummikittimab&yib&rato uttara- 
dis&bb&ge &gaiitukd.nam &laye padarik&y&se y&s&pesim. 

Tasmim yeya yasse yassiipagammadiyase cbannam s&ma- 
nerftnam s&dbukam ubbato suddbikaranena puna s&manerapa- 
bbajjam ad&sim. Eapp&sikakoseyyaciyaradipaccayftnuggabena 
oyS,d&nasft8an&didbamm&nuggabeDa ca paritosesim. Anto- 
yassam pi tem&sain upasampad&pekkbam katy& p&timokkbam 
samm&y&cesim. Nidan^man ca up&sakam pabbajj&pekkbam 
katy& lingadandakammasekbiyasikkbeLpad&ni sikkb&pesim. 
Yassam yuttbak&le pana upasampaddpekkb&nam cbannam 
6£lmaner&nam pabbaj j&pekkbassa ca N&dan&massa up&sakassa 



^ AU these = 1801 A.D.—[Rli.D.] 
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pabbajjiipasampad&rababh&vam kumudakundasaradacandikd- 
sam&nasetagajapatino mahftdhammaranDO ^rocesim. 

PsLs&nachattam iva B&sanagarus&sanam&mako mah&dham- 
inarij& pi tesam pattacivar&disamanaparikkh&ram sabbam 
niyyMetvft te pi gih!lihgag&h&panena,* suvannamaya- 
manikiitaniakutakundalavalayamuttslh&rapftmah gasu vann a- 
mlLUtdyanek&lamk&ranena rftjayattbakancukaniv&saiiena ca 
devarlLjayesasadisam cakkavattirijavesam bar&pety&, s&garan- 
tamahip&lar&j&nuccbavik^ya batthidantakbacitasuvannasivi- 
k&ya abbir&b&petY£L, b&labb&Dumandalasadise duve duye 
n&n&bbaran&lamkatasuvannacbatte sisopari dh&retvi, maram- 
mabbsLs&ya Kryin' ice abbidhinam nsLgadantakanakamani- 
paribb&sitam' venucbattardiabbandam &dikam^ katv&, aneka- 
satar&jakakudbabbandapas&ranena upasobbetv^^ nftn&desaku- 
lasamudicinna^ turiyav&dagitanata® n&tak&dimangala^ cbane- 
na ^ anekasabassath&nantarappattasen&pat&dyamaccaparijana- 
r&japariy&rena ca pariy&r&petv&, MasakkaslLradeyanagarasa- 
dise Amarapuranagare yitb&nuvitbiparicaranena Vejayanta- 
devap&s&dasadisapannasasataratanuccayap&sAdabbAsitamr&ja- 
niyesanam payesetyft, tattb' eya mahgalacban&g&ranslmake 
tibbummike suyannak&t&gare dakkbinamabes4dideyorodba- 
ganena inab&-uparftj&dir&jakulaganena mabaseiidpat&dir&j&- 
maccaganena aaig&b&diparic&rakaganena ca saba catupari- 
samajjbe nisinno sakalas&mantar&japariy&ro mab&sammatsl- 
dyasambbinnasakyardjakulappasuto saddb&silasutac&g&digu- 
nagan&dbiy^o dbayalagajapatimabadbammar&j& tesam pac- 
cay&nuggabadbamm&nuggaban ca samm&sambodbipaccayam 
katy&y cbaddantabattbir&jasondasadisena suyannabbink&rena 
dakkbinodakam p&tesi. 

Tato param pana te yatb& yuttena sabbClpak&ranena 
saddbim r&janiyesanato paccbimuttaradis&bb&ge ante nagare 
yeya tbitam tidasapure Sudbammas&l&patibb&gam Sudbam- 
main n&ma tibbummikam 8uyannamab£lsd,Iam &bar&pety&, 



1 B. "gam gd*. ' B. kun iccha'. ' B. gmitalcanaka'. 

* B. adim. » B. ^ki^ija**. « B. ^atta°. 

1 B. °lnaAgula^ » B. 'janena. 
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imesam pabbajjam upasampadan ca deth& 'ti samgbassa 
niyy&desi. . * ' 

Atha N&n&bbiyamsadbammasen&patimah&tberapamukbo 
ekapann^parim&no bhikkhusamgho Sudhamma6S,l&ya samipe 
thit&ya hatthinatha^ suyannatb&payhayacetiyasamalamkat&ya 
Suvannagub&ya n&ma ekMasavipattisamatikkantiy^ tividha- 
sampattiyutt&ya sim&ya sannipatitvl, samm^sambuddbapari- 
nibb&nato catucatt&lisatisatadyisabasse jiDas&sanayasse dvidvi- 
rasapariharanato b&visatisattasatekasahasse kbacbapancapari- 
baranato dv&sattbisatasabasse ca sirisakar&je sampatte Katti- 
kam&saj unbapakkbac&tuddasidine div&dyipabd,revel&tikkante 
dvigbatipam&ne cb&y&p&dacbakkakale catutimsayuvassam 
Ambagabapitiyam ^ n&ma s&maneram Ambagabatissam ' 
n&ma katva NAnabbivamsadbammasen&patittberena upajjbft- 
yena upasampadesi. Uttaradevivih4rav&sl tbero P&s&davibSr- 
ravfisl tbero Sonnalekb&g&ravib4ravS,sl tbero ca tayo kamma- 
Y&c&bb&nak& upasampadacariyd. 

Tasmim yeva divase div& dvipabaravelatikkante catugbatl- 
pam&ne navacb&yS-p&dak&le attbavisayuvassam Mab&dampam 
n^ma samaneram Mab&dampatissam,^ n&ma katv& ten' eva 
upajjb&yena upasampS-desi. Te yeva tayo kammav&c&bb&nak& 
upasampad^cariy^. 

Tasmim yeva abani dlvS. dvipabaravel&tikkante cbagbatl- 
pam&ne ek&dasacb&y&p&dak&Ie pancavis&yuvassam Koccba- 
godbam,^ n&ma s&maneram Koccbagodbatissam n&ma 
katvft ten' eva upajjb&yena upasamp&desi. Jayabbumma- 
nubbayanayib&ray&st tbero BatanabbimimirammaYibd,raT&8t 
tbero Bavivamsakittisiaramaccayib&rav&sl tbero ca tayo 
kammav&c&bb&nak& iipasampad&cariy&. 

Tadabe yeva div& dvipabaravelS-tikkante sattagbatipam&ne 
terasacb&yap&dak&le b&visat&yuvassam Br&bmanavattam 

n&ma s&maneram Br&bmanatissam ^ n&ma katv& ten' eva 

• • • • 

upajjb&yena upasamp&desi. Te yeva tayo kammav&c&bb&- 
nak& upa8ampad&cariy&. 

Tadabu yeva div& tipabarayel&tikkante ekagbatipamllne 



1 C. *»nata^ » B. *^yam. » B. ^itiyam. 

* B. nttamamba". ^ B. addi kosgodhaip. ^ B. jinopalitatissain. 
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pann&rasach&y&p&dak&le Yisat&yuyassam Bogahavattam,^ 
D&ma s&maneram Bogahatissam ^ n&ma katvft ten' eva 
upajjhftyena upasampftdesi. P&s&nuss&panavili&ray&si thero 
Batanabhummirammayih&ray&si thero Rayiyam8akitti8&r&- 
maccayih&ray&sl thero ca tayo kammay&c&bhftnak& upasam- 
pad&cariyft. 

Tadahani ' yeya diyft tipah&rayel&tikkante tighattpam&ne 
Battarasach&y&p&dak&le yisat&yuyassamY&turagammam n&ma 
s&maneram Y&turatissain n&ma^ katyft ten' eya upajjh&yena 
upasamp&desi. Te yeya tayo kammayftcftbh&nak& upasam- 
pad&cariy&. 

Tamdiyase yeya N&dam n&ma up&sakam pi^ N&Q&bhiyam- 
sadhammasen&patittheren' eya upajjh&yena pabb&jesi. So 
yeya sikkh&padad&yako pabbajj&cariyo. Pabbajj&pariyos&ne 

ca tatth' eya sim&m&lake Dhammatissam n&ma s&manera- 

• • • 

nftmam ak&si. 

Tato param pana ek&dhike yathft yutte jinas&sanayasse 
sirisakar&je ca sampatte Yes&kbam&sajunhapakkhaterasadine 
diyft ekapah&rayel&tikkante ekaghatipamane nayachslyipft- 
dak&le chattims&yuyassani Dhammatissam n&ma tarn slLman- 
eram ^ N&n&bhiyamsadhammasen&patittherena upajjhayena 
upasamp&desi. Batanabhummirammayih&rayllsi thero Sonna- 
lekh&g&rayih&ray&si thero ca dye kammay&c&bh&nak& 
upasampad&cariy&. 

Eyam pana 'mhehi Tambapa^ik&nam pattaciyar&dikappi- 
yapaccayehi pabbajj&pasampad&ya oy&d&nus&saniy^ uddesa- 
paripucch&ya cayanadbammakhandhapunjamatte ^ sarlre cute 
pi acavanadhammamangalasafinutta — AmbagahatissS-dyabhi- 
dh&nadslnena ca dhamm&mis&nuggahanam katain. Tad etam 
na l&bhasakk&rasilok&dihetu, atha kho Lank&dipe cirataram ® 
s&sanapatittb4nop&yakarassa Bhagayato Arahato Samm&sam- 
buddhassa yarasslsan&bhiyuddhijutik&r&nam theravamsapadi- 
p&nam Mahd,mahindatther&dinam Mah&yih&rayasinaii ca 



1 C. Bho*». 2 B. jayatujinatifl8a°. » B. tadani. 

* B. dhammsldhslratissa. * B. -p-. 

* B. tissanamam kat?£l. '' B. ''puMa. 

* B. thi^ 
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bahulam pemam&nag&ravasakkaccsLkaranena. Id&n' etaraM 
yijjamaD&nani tumh&kan ca dhammav&dinam pesalanam 
pagganhituksLmena sardjakulstsamaccasaparijanasanegamaja- 
napadassa ca tidh&bhinnasihalindassa mahadhammarsLjassa 
ditthadhannnikasampardyikatthabhipatthanena sabbalok&nu- 
sasakassa satthuno sudullabhavaras&sanabhivuddhijutipacca- 
simsanahetu y'eva katam. 

TatheL hi tesam idhagatanam Bamaner&nam upasak&nan 
ca pathamam eva panitajjh&sayabh&v&bhavam yimam- 
setva, panitajjh&sayabhayam tathato thetato natva, yath& 
dhammam j&thk vinayam oy&dgLnusasanam kattukimena 
Sekhiyavatta-Khandhakayattam p&thato atthato adhippa- 
yato ca vibhavetva, tesu vattesu pariyapannam " parimanda- 
1am parupissamiti sikkha karaniya 'ti"^ iLdikam ^'suppa- 
ticchanno antaraghare gamissamiti sikkheL karaniy^ 'ti" 
adikan ca Sekhiyavattam, '^sace &rame kalo sLrocito boti 
timandalam paticchadentena parimandalam niv^etyd. kaya- 
bandhanam bandhitv^ sagunam katv& samghatiyo pHrupityd ^ 
ganthikam patimuncitya dhovitvd. pattam gahety& s^dhukam 
ataram&nena g&mo payisitabbo na y 'okkamma ther&nam 
bhikkhiinain purato gantabbam suppaticchannena antara- 
ghare gantabban 'ti '' adikam, " pindacarikena bhikkhaye 
bhikkhuD& id4ni g&mam payisiss&miti timandalam paticcha- 
dentena parimandalam niyaLsetyft kayabandhanam bandhitya 
Bagunam katygl samghatiyo pftrupitysL,^ ganthikam patimun- 
citvsL dhoyityd pattam gahety& 6d,dhukam ataramanena g&mo 
payisitabbo. Suppaticchannena antaraghare gantabban 'ti " 
&dikam^ ca Khandhakayattam sammeLmanasi kar&petya, 
yathsL upasampannehi gamadipayesane parimandalam suppatic- 
channam ca niy&sanapsLrupanam^ k&tabbam tath& ssLmanerehi 
piti yath& dhammam yath&vinayam nivsLsanap^rupananayam 
uggah&pesim. 

Tattha pana Sekhiyavatta-Khandhakayattam s&manerehi 
na sikkhitabbam bhikkhii sLrabbha pannattattd 'ti kassaci 



* Oldenberg, Yinayapitakam, rol. iv. p. 186. * B. parampitrd 

8 B. p4rumpi^ * Ibid. toI. ii. p. 218. » B. parumpa^ 
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&saink& 8iy&, tamnivattanattham ayam Mab&vaggattliakath&- 
patho ud&haritabbo. T&va pana attan^ sikkhitabbasikkh^- 
pad&ni na j&n&ti, 8amgh&tipattaciYaradh&ranatth&Dani8ajj&- 
disu p&nabhojan&dividhimhi ca na kusalo hoti, t&va bhojana- 
sdlam YsL sal&kabh&ianatthlLnam vk afifiam y& tath&rflpatth&- 
nam na pesetabbo, 8antikd,yacaro yeva k&tabbo, b&ladsLrako 
viya patijaggitabbo, sabbam assa kappiy&kappiyam &cikkhi- 
tabbam nivdsanap&rupan&disu iLbhisamsLcsLrikesu vinetabbo. 
Tena pi anujsLnsLmi bhikkhave dasah' ahgehi samann&gatam 
s&maneram nslsetun 'ti ^ evam parato vuttsLni dasa n&sanang&ni 
arak& parivajjetv& &bhidam&cdrikam paripiirentena dasavidhe 
sile s&dhukam sikkhitabban 'ti. Ettha hi niv£LsaQapd,rupan4- 
disii 'ti d.din£L samaneranam Sekhiyavatta-Khandhakavattesu 
sadhukam sikkhitabbatam dasseti.^ 

Tatth&pi abhisam&carikaaaddena sekhiyavattakhandha- 
kavattapariyayo 'ti kassaci sLsamki siyeL, tarn nivattanattham 
idam tik&ttayayacanam. Abhisam&c&rikesu vinetabbo 'ti 
imin& Sekhiya-upajjhsLyayatteLdi-ibhisam&carikasilam anena 
puretabbam. Tattha ca kattabbassa akarane akattabbassa ca 
karane dandakamm&raho 'ti dipetiti s&ratthadipani-yacanam. 
Abhisamacarikesu yinetabbo 'ti imineL Sekhiyavatta-Khandha- 
kayattesu annesu ca sukkayisatthi-idilokayajjasikkhapadesu 
siLmanerehi yattitabbam. Tattha ayattamUno alajji danda- 
kamm&raho 'ti dasaetiti Vimatiyinodanl-vacanam. Abhi- 
samacarikesu yinetabbo 'ti yacanato Sekhiya-upajjh&yayattgL- 
di-^bhisam&c&rikasilam anena piiretabbain. Tattha csLrittassa 
akarane y&rittassa ca karane dandakammsLraho 'ti dipetiti 
Vaiirabuddhi-tik&-yacanani. Idam hi tikittayayacanam. 
Abhisam&csLrikasaddassa Sekhiyayatta-Khandhakavattapari- 
y&yabh&ye s&dhukam pirupanarakkhanatth^ya nrabandhana- 
yattam yuttarflpam suttanuloman 'ti eyam pi kassaci llsamk& 
siy&^ tain nivattanattham ayam ciilavaggapsLli. Na bhi- 
kkhave katisuttam dh&retabbam yo dh^reyya 4patti dukka- 
ta8s4 'ti.^ Tatrayam atthakath&. Eatisuttan 'ti yam kinci 



1 Mahavagga I. 60. « B. °8i. 

' This must be Cullayagga Y. 2. 1 ; bat Oldenber^ reads there (as at X. 16} 
kafi'suttakam, and giyes no various reading. (Bh. D.) 
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katipilandhanam antamaso sattatantumattam plti urabandha- 
navattena bandhitabbatth&nan ca katipariysLpannam eva. 
Tatli& hi PiLr&jikakandatthakathdyain yuttam pittbi ve 
majjh&vattato pana haday&v&tato ca patth&ya y&yad nakha- 
sikh^ ayam katiparicchedo 'ti. Acariyupajjh&y&nam &cinnam 
pi dhammikam eva vattati n&dhammikani. Ten&ha 
Samgitikhandhake ^ kappati bhante idam me upajjh&yena 
ajjh&cinnan idam me &cariyena ajjh&cinnan 'ti ajjh&ca- 
ritun 'ti. Acinnakappo kho &vuso ekacco kappati. Ekacco 
Da kappatiti. Tad atthakatb&yam pi ca ekacco kappa- 
ttti dhammikam &cinnam sandh&ya yuttan 'ti &ha. Tasini 
jinae&sanam pMnacchattam iva garum karontena yath4 
dhammam yath& vinayam patipajjantena dhammavadin^ 
lajjinS, ujupathag&mina yatinft yathgl P&city4dyatthakath&yam 
Yuttam, ganthikam patimuncitv^ anuy^tantena giyam pati- 
cch§,detya ubho kanne samam katy& patisamharity& y&va 
manibandham paticchS,detva antaraghare gantabban 'ti, tathsL 
upasampannehi yiya s&manerehi pi .niy&sanap&rupanam 
k&tabban 'ti nittham ettha gantabbam. 

AmheLkam pi dipe S&mindadesasamkh&te Siyamaratthe 
ekacc^nam pS,li-atthakatb§,tikadigaiidhesu yath&bhiitam 
attham ajanantanam Yonakabhikkhdnam edisam 8&manera- 
nam ovadacS,rittam atthi. Tam pi uddhamma-ubbinayabhd.- 
yena chaddS,pety& mahardjsi ssLsanasuddhim ak&si. 

Yaras^sanajotane pi Lankidipe Mah&mahindatther&dito 
pabhuti Mah&viharay&sitther&nutheram yathsL dhammam 
yatheL yinayam s&maner&nam parimandalasuppaticchanna- 
parupanacslrittam hoti. Tathsi hi Piyangudipavfi-sitissatthe- 
rassa y&tarogena saddhivih^rikam Giilan&gam ndma s&mane- 
ram yagupatiggahanatthaya Cftlag&mam pesanak&le, tassa 
samanerassa civaram parupitvsL tasmim g&me Gtlliya nd,ma 
upsLsik&ya geham upagatabh&vam sihalayatthupakarajgie 
dasalekhiya likhitapotthake gekd^range. 

'* Samghatim p&rupity&na pattahattho Yicakkhano,okkhitta- 
cakkhu satimll CdliyS. purato thito 'ti" d,ha. Sihaladipe yeva 
Devagiriyih&ray&sittherassa yat&b&dhena saddhivih&rikam 

1 CullaTagga, XII. 1. IObXII. 2. 8. 



SANDESA-KATHA. 27 

sdmaneram telapatiggahanatthd^ya g&mam pesanak&Ie, tassa 
s&manerassa civaram p&rapitY& gftmam pavitthabh&vam 
Sahassavatthupakarane panca lekh&ya likhitapotthake naka- 
range evam 4ha. '' Atha aparabhsLge Devagirivih&re ekassa 
bhikkhussa v&t&bMho dv&dasa samvacchar&ni b&dheti. So 
thero ekadivasam s&maneram pcJdcositv^ s&manera bhikkh&ya 
carity& telam &nehiti kha. Tato s&manero civaram p&rupitv& 
sakalagamam bhikkh&ya caritv^ kinci alabhityft gacchati. 
Tato so amacco ssLmanerani disv^ bhante kim pariyesathd. 
'ti kha. Simanero attano &s:atak&ranain amaccassa kathesi. 
Tarn sutY& amacco tena hi bhante idh' eva hothd. 'ti yatv&y 
tassa hatthato th&lakam gahetv& anto pavisetv^ churikam 
mulena thapetvA, atthakah&panagghanakam telaip th&lakam 
p£lrety&, s4manerassa ad&siti." Tasm& attano jiyitam iya 
sasanayarain pemam&nasena sikkh&ya garuk&rakena uddham- 
mam ubbinayam an&csiram pariyajjituk&mena dhamma- 
vinayasannuttam samlLclLram attansLpi patipajjitabbam pare- 
sam pi oyaditabbam anus&sitabbam. 

Annam pi Siyamadesasamkh&ta-Yonakaratthay&stnam 
atthakathaya p&lim tikS,ya atthakatham gandhantarena 
gandhantaram samsandety^, bhagavato samgahaksLnan ca 
abhippdyam aj&nant&nam ekacc&nam Yonakabhikkhiinam 
g&m&dipayesaue path am am ekamsam ekam ciyaram karity& 
pacchsL tass' upari ekam ysL dye y& civar&ni ubhato p&ru- 
panacd^rittam atthi. Tad etam pi uddhamma-ubbinayabhd,- 
yena chaddSpetyd s&sanasuddhim akeLsi mahS,rd.j&. 

Evam pan' amh&kam idh' &gat&nam Sihalabhikkhiinam 
dhammsLmis&nuggahanam tumhS,kan ca dhammapatisamyutta- 
sandesapesanam kapp&nam kofisatena pi ativiyadullabha- 
s&aanayar&bhiyuddhijotihetu ye\k 'ti yoniso manasi k&tabbam. 
Mayam hi sabbattha s&sanayar&bhiyuddhijotim abhipatthema. 
Visesato Tambapannidipavare. Tan hi pubbe s&sanayarft- 
bhivuddhijotitth&nam ariyajanaparipunnam iva j4tam amata- 
mah&nibb&notaranatitthabhiitam. Tasmd. 

Battimsayojanam dtgham atth&rasahi yitthatam 
Lankd,dipayaram n&ma Tambapanniti tarn ahu 
Tatth&riyaniyutthan ca Mahdmeghayan&dikam 
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Mahllbodhim siripadam Sonnamlllin ca cetiyam 
Th{Lp&r&mam Kaly&niyam solasatthanakam pi ca 
Dine dine pi p{ijema vippasannena cetas^ 'ti 

iti buddh&nubuddhapabodlianatth&nabhftte mah&jambudipe 
amaranagarasamkase Amarapur&bhidh&namah&nagare ane- 
karatthas&minanamandalarajadhipatibhfttassa kumudakunda- 
saradacandikasam&nadhavalanekasetibhapatino siripavarayi- 
jayanantayasatribhavansldityadliipatipanditam ahadhamma- 
r^jsLdhiraj&bhidhanassa maharajassa garun& Asokaramara- 
tanabhummikitt&dyanekasuvannamahavih^rav&sina N&nabhi- 
vamsadhammasenapatinamina niah&ganin& maUveyyakara- 
nena upajjhslc&riyabhltvappattena mahsLtherena Sihaldgatanam 
sattannam bhikkhAnam hatthe datvgL Sihaladipe dipavare 
Samkantanagare Sirivaddhanavhaye anekas&mantarajamoli- 
makutabbiitassa mahltdhammarajassa garuno Dbamma- 
kkbandhabbidhanassa mahatherassa c' eva Robanajanapada- 
ylsi-Dhammarakkhitattherassa ca tad annesan ca jinasisana- 
mamakanam bbikkhuYar£Lnam pesita jinasasanapatisafinutta 
Sandesakatha. 

Ayam pana Sandesakath& samm&sambuddhaparinibba- 
nato pancacattaiisatisatadvisahasse jinasasanayasse dvidvirasa- 
paribaranato tevisatisattasatekasahasse. Kbacbapancapari- 
baranato tesattbisatasabasse ca sirisakaraje sampatte Yesd.- 
kbamasajunbapakkbadvadasiyam gurudine diva ekappabsi- 
rakaie an^yasena nittb^pita. Tass' eva Yesakbamasassa 
punnamiyam ravidine diva catunftdikfille pesitsL 'ti. 

Lankadipe Anuruddbattberena katam Abbidbammattha- 
samgabam. Tattb' eva Sumangalasamittberena katam Abbi- 
dbammattbavibb&vinim n&ma tikam. Jambudipe Arimadda- 
n^pure Gbapadattberena katam Samkbepavannanam nUma 
tikafi ca amb&kam dbammad&nattb&ya Stbalabbikkbu- 
Bamgbassa dema. SsLsanamMabbiitum imam pakaranattayam 
8&db{Lkam vsicetba db&retba. Sabbam pi ca vinayd,bbidbam- 
masuttantapabbedam gandhaj&tam r&j&naccbavikad{ite pesite 
amb&kam mab&rdj& dassati. Mayam pi uss&ham karoma. 
Idam pi s&sanapatisannuttavacanam satatam 8&8anabitak&- 
mena manasi k&tabban 'ti. 
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NOTES AND QUERIES* 



BY 



The Bet. KICHABD MOKBIS, M.A., LL.D. 



AKKHANAVEDHI. 

Dhanuggabo Asadiso r&japutto mahabbalo II ddrep&ti 
akkhanavedhi mah&k&yappad&lano (J&t. ii. p. 91). 

For a parallel passage see Anguttara-Nik&ya, iii. 131, 
p. 284 :— 

Idha bbikkbaye bhikkbu diirep&tl ca boti akkbana- 
vedbi ca mabato ca k&yassa pad&let&. 

In tbe Divy&vad&na, p. 59, we find dAre-vedba and 
aksbunna-vedba 'an act of tbrowing tbe spear so as to 
graze tbe mark.' 

Tbe Sanskrit aksbunna seems to be a mere corruption of 
tbe P&li akkbana 'lightning.' See tbe Commentator's 
note to tbe gS,tb& in J&t. ii. p. 91, 1. 11-12. 



•»• _ A. 



ATTHIMINJA. 

This word occurs in Jaina Fr&krit. Dr. Jacobi, in his 
translation of tbe Ac&r&nga Sutta i. 1. 6 (Sacred Books of tbe 
East, vol. xxii. p. 12), says : " I do not know tbe meaning of 
tbis word (attbiminja), wbicb is rendered [by tbe Sanskrit 
Commentary] astbi-minjS,." 

Tbe P4Ii attbiminja, as is well known, signifies 'bone- 
marrow,' and the latter part of the compound Cbilders refers 
to Sk. majj& without attempting to show by what steps 
min j& has grown out of majji. 
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Dr. Jacobi's quotation of asthi-minjS,^ is important as 
proof of a Sk. minjS,, t,e, mrinj4, of. Sk. mrijd, wiping, 
smearing, from the root mri j, of which there was probably 
a nasalized form mrinj, and from which majj&, evidently 
a prS,kritised form, could be derived. 

Other etymologies of majjsi suggest themselves : (1) 
majj8,=by assimilation manj& from the root manj, to wipe, 
smear (cf. A.S. smeru, fat, smear, with Gr. afjudeiv, 
to rub, wipe; Sk. \/lip, smear, daub, lepa, salve, grease) ; 
(2) majjfil = manj& = marjsL (cf. Prakrit manjara for 
m&rjara) from the root mrij. 

I do not think that P§,li minj& in atthi-minj^ can be 
derived from Sk. majjS,, but that Pali and Jaina Pr&krit 
retain an older form. 

ARAGHATTA. 

Cakkavattaka, Cullavagga, v. 16. 2, in Vihaya Texts, 
pt. iii. p. 112, is neatly rendered by * wheel and axle.' The 
translators give Buddhaghosa's note, which they describe as 
* unintelligible ' — arahatta-ghati-yanta. The explana- 
tion of the Commentator, however, may easily be rendered 
intelligible by a very slight correction of the manuscript 
reading. I would propose to amend it to araghatta- 
ghatiyanta. The former part of this compound is the 
Sk. araghatta, and corresponds exactly to the Hindi arhat 
or rahat, * a well-wheel, the so-called Persian wheel — a string 
of earthen pots attached to a revolving wheel over a well, 
which go down empty and come up full, and tilt the water 
into a trough/ While on the subject of wells it may be 
noted that karakataka (Cull. v. 16. 2) cannot be * a 
bullock machine,' or a bullock draw-well, but a hook in the 
form of a crab's claw, to which the * bucket ' was attached 
instead of to the t{il& or cakkavattaka. The Commentator 
says that the long ropes used for the purpose of drawing up 



1 I assnme that mi n j a is not after all a coinage by the Commentator. 
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the bucket were worked either by hand (over a wheel) or by 
a bullock. Compare, too, Buddhaghosa's note on camma- 
khanda (Vinaya Texts, pt. lii. p. 113) : — 

Cammakhandam n&ma t&l&ya yft karakatake ^ yft yoje- 
tabbam cammabhdjanam. 

UJJAGGHATI, UJJHAGGATI. 

Ghilders has njjhaggik&, loud laughter, but not ujjha- 
ggati. See Therl-G&th4, pp. 131, 183 ; Puggala-Pannatti, 
p. 67. The simple verb jagghati* (not in Childers) is in 
J&t. iii. p. 223, 1. 25. See Suttavibhahga, i. p. 128 ; 
Anguttara, iii. 67. 5. 

UBBANDHATI. 

Childers has no record of this verb, which with rajjuyi 
probably means to 'strangle.' See J&t. i. p. 504. In a 
parallel passage in J&t. iii. p. 345, rajjuy& is omitted. 
See Sutta Vibhanga, I. p. 73 ; Theri-G&th&, v. 80, p. 131. 

There is a verb ubbhandati (not in Ghilders) in Mah&- 
vagga viii. 13, 1, * to bundle up, wrap up ' ; and, with a 
different meaning, a verb ubbhandeti (Theri-Gath&, p. 204). 

X7LL0KA. 

TJlloka (see Cilimikft), * a cloth placed under the bed* 
stead or chair to keep the stuffing from coming out,* Cull, 
vi. 2. 7, Mah&vagga i. 25. 15 ; * a cloth to remove cobwebs,' 
Cull. viii. 1. 3. The translators of the Vinaya Texts give no 
etymology of the word, and seem to look upon it as a 
corrupt form. May it not be considered a variant of ulloca 
an awning, for the chair during the process of upholstering 
would be turned up, and the cloth would become, so to 
speak, *an awning ' P In the Aupap&tika Sutta, § 32, we find 
a form ulloga = ulloka, and ulloya = ulloca. 



^ MS. katadakatake. 

2 Sk. has no Vj^agg» Vj^gg^ J ^* Sk. V^akk, khakkh. 
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fssolhikI. 

Childers has "CTseolhi, but not TJesolhikft. Cf» 

Na hi ndn' imassa samanassa 11 tucchakotthasmim musikd. 

• 11 • • • 

XJssolhik&ya naccanti || teneLyam samano sukht. 

(Samyutta Nik&ya, vii. 1. 10, pp. 170, 171). 

EKODI-BHAVA. ^ 

"This term has been variously explained by PS,li and 
Buddhist scholars. Bumouf renders it by * unity * (of 
mind), Gogerly by * purity,* Prof. Rhys Davids by * exalta- 
tion.* Childers defines it by * predominance * ; but adds 
that he does not feel competent to give a decided opinion 
as to the exact meaning of ekodi-bh4va. According to 
a commentary quoted in his dictionary, EKODi=eka+udi 
(from udeti), and is a synonym (adhi-vacana) of Samd^dhi. 
Prof. Kem, in the introduction to his translation of the 
* Saddharma-Pundarika * ('Sacred Books of the East,' 
vol. xxi. p. xvii), calls attention to the corresponding term, 
ekoti-bh&va in the * Lalita-Vistara,' p. 439, 1. 6, which 
he connects with the anra^ "Xeyofievov ekoti in the * Satapa- 
thabrahmana,' xii. 2. 2. 4. Referring to the P. W., «.«?. 
(jTi, we find that ekoti (used in the plural) means 'having 
the same objects or desires of enjoyment (as food, etc.).' 
This use of so rare a term does not help us to explain the 
Buddhist sense of ekodi, nor does the word ekoti-bhava 
of the * Lalita-Vistara ' throw any light upon the subject 
beyond the fact that it does duty for the ekodi-bhdva 
of the Southern Buddhists. 

Childers, unfortunately, gives no references for the use of 
ekodi-bhdva except one stock passage descriptive of the 
four jh&nas. The following passage goes to show that 
* ekodi-bh&vo ' is connected with SamsLdhi (a more ad- 
vanced state of meditation than Jh&na) : 



See « Academy " for March 27th, 1886, p. 222. 
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'Pancangike sam&dhinihi sante ekodibh&vite^ 
patippassaddhiladdh^ amhi/ etc. 

(Thera-G&thft, v. 916.) 

In Terse 962 of the * Sutta-Nipftta ' we find ekodi un- 
combined in the phrase 'ekodi nipako sato/ i,e, intent on one 
ohject, wise and thoughtful (see Prof. Fausboll's translation, 
'Sacred Books of the East/ vol. x. p. 181). With this 
compare a similar passage (where the plural is used) in the 
Samyutta-Nik&ya, ii. 2. 1. The commentator explains ekodi 
by ekaggacitta. The Burmese (Phayre MS.) version has 
ekodhi, which is probably an attempt to secure a reading 
that shall be more self-evident and intelligible than ekodi. 
It nevertheless points, I venture to think, to the real 
etymology of the word, from eka and odhi (or avadhi= 
*end, point, aim'). The loss of aspiration seen in ekodi 
is not altogether unknown in PsLli, and may be due to the 
following aspirate in ekodi-bh4va, for the use of ekodi 
uncombined is known only to occur in one stock phrase. 
Ekodi-bh&va will therefore signify concentration (of the 
mind) on one object, i.e. on Arahatship or Nirvana, in which 
there is no mental or bodily disturbance of any kind.^ 
Hence we find, instead of ekodi nipako sat o, the phrase 
(similar in meaning) acapalo nipako samvutindriyo. 

It is well known that the Jain as, in their philosophical 
system, employed many terms in common with the 
Buddhists; so that we are not surprised to find corre- 
sponding closely in meaning to ekodibbS,va the terms 
(used in reference to pure jhana) egatta-bh&va, egatti- 
bhava=eMgrat&.* With this compare the Jaina *manaso 
egattibhd,Ya' (Aupap&tika Sutta, p. 59) with the PeLli 



^ Ekodhibhiito occurs in the Satipa(thcliia-yagga of the Samyutta-Nik^ya. 
See Anguttara-Nikdya, iii. 100, 4. 

2 Cf. Sunnato samddhi, animitto samadhi, appa;)iihito samddhi 
(Milinda-Panha, p. 337 ; Angattara, iii. 163, p. 299). 

' In the Toga philosophy ekagratd is defined as ' fixedness of the thinking 
principle upon any sensuous object to which it may be directed; ekaggata 
is never, I think, thus used in Pdli. Certain of the Aammatth^na exercises con- 
sisted in fixing the mind on some sensuous object. 
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'manaso ekodibh&va' (BrahmajS,la Sutta). The Jainas 
were not ignorant of the term avadhi, cf. ohi-nana= 
avadhi-jMna (Aupap&tika Sutta, §§ 30, 41); but they 
restricted it to * the knowledge of special objects produced 
by right intuition (samyag-darsana = P^li samm&-das- 
8 an a), etc., as destroying the natural hindrances' (see Life 
and Essays of Colebrooke, vol. i. p. 4i5). Prof. Jacobi defines 
*ohi-n&na' as a sort of supernatural knowledge, and notes 
that the Jaina theories and terminology, relating to the 
various degrees of knowledge up to omniscience, difier from 
those of the £rd,hmanic philosophers and Buddhists.^ It is 
worth noticing, however, that the Jaina kevala, the 
highest degree of knowledge, consisting in omniscience, 
is identical with the Buddhist kevala or Nirvana (cf. 
kevall, Thera-G&thft, v. 679; Sutta-Nipata, v. 82; Sam- 
yutta-Nik&ya, vii. i. 8-9). In the Yoga philosophy kai- 
valya denoted isolation of the *self ' from the phenomenal 
world, consisting in absolute extirpation of pain. This final 
deliverance from the bondage of 'rebirth' among men 
or gods was the final reward of meditation (sameLdhi), and 
approximated closely to the Buddhist NirvsLna. 

Before taking leave of ekodibh&va, we must bear in 
mind the fact, pointed out by Prof. Kern (Saddharma- 
Ptuadarika, p. xvi), that certain parts of the Northern 
Buddhist books, more especially the verses, have been 
Sanskritized to a very large extent, * so that they ought 
to be restored as much as possible to a more primitive 
form before a comparison with P&li can lead to a satisfactory 
result.' The P&li forms, however, may still be allowed to 
throw some light upon these modernized and altered texts, 
and ekodi seems to be a case in point. To the Southern 
Buddhists, ekoti for eka + ftti would be unintelligible, 
for no known text gives any example of this rare word ftti, 
which seems to belong only to the Vedic and Brahmana 
periods ; while to the Northern Buddhists the Prakritized 



^ See an interesting note on ohi-na^a/in Dr. Hoernle's edition of the '^Uvdsaga- 
dasao," fasc. i. p. 48. ' 
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form, ekodi or ekodhi, would be equally perplexing, and 

would cause them to Sanskritize it as best they could* 

A very good instance of this Sanskritizing process in the 

* Saddharma-Pundarika ' (pp. 142, 146, 395), which has 

escaped the keen eye of Prof. Kern, is seen in syandanika- 

giithodilla (var. lect — odigilla, — odigalla), translated by 

* gutters and dirty pools/ Prof. Kern acknowledges that his 

rendering of g{lthodilla is conjectural. Here we may call 

in P^li to throw some light upon the whole compound 

syandanika^ Not seldom we find the P^li terms canda- 

nik& and oligalla occurring together (see Anguttara- 

Nik&ya, III. vi. 8; Milinda-Panha, p. 220; Sabb&sava 

Sutta), the former meaning, according to the Abhidh&nappa- 

dipiki, * a dirty pool at the entrance of a village,' the latter 

*a dirty pool near a village.' The P41i candaniksi 

is probably to be referred to a more original candanikd, 

from the root cand, and signifies a turbid pool, or one liable 

to become so on account of not being inclosed (see Thera 

Gathd, L 567 ; CuUavagga, v. 17. 1). Buddhaghosa defines 

it as asucikalalak(ipo. The Sanskrit syandanika, 

according to the lexicographers, does not mean a tank, well, 

or pool, but *a drop of saliva,' and the meaning 'gutter' 

given to it by Prof. Kern is deduced by him from the root 

syand (cf. sy an dan a, oozing water). It is one of those 

words that may be restored to its primitive form, since it is 

in fact a clever Sanskritizing of P&li candaniksL. GAtho- 

dilla should, I think, be rendered 'cesspool,' answering to 

P^li gftthakfipo. But the latter part of * g6thodilla=: 

giltha+udilla' oflfers many difficulties. Prof. Kern quotes 

the P&li oligalla as a parallel form; and, at the first 

glance, u dill a (udigilla or u dig all a) looks very much 

like a Sanskritizing of a more primitive oligalla, with an 

attempt, perhaps, to connect it with udu. All the MSS, 

I have examined have the dental, and not the cerebral, 

/in oligalla, though Dr. Trenckner finds the word with 

the cerebral I in the Milinda-Panha. The form udilla may 

point to an older udikilla, from avadi = avati * pit, 

well'; while the P&li oligalla may stand for a more 
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original allagalla, from alia *wet'=(ulla, olla, well- 
known Pr&krit forms, Sanskrit &rdra) * swampy, marshy,* 
and galla = Sanskrit garta, Pr&krit gadda 'well, pit/ 

Prof. Jacobi, in the Glossary to 'Ausgewahlte Erzah- 
lungen in MS-harftshtri,' gives us a form *ulli = schmiere/ 

But all this is by way of conjecture. When we have 
more Buddhist and Jaina texts, we may perhaps be able 
to solve the difficulties offered by this and numerous other 
points in P&li philology.'* 

Prof. Max Miiller, on the substance of the above, con- 
tributed the following interesting note to the "Academy '* for 
April 3rd, 1886, p. 241 :— 

''After reading Dr. Morris's suggestive article on * Eko- 
dibh&va' in last week's 'Academy,' I looked through 
my Buddhist slips, and found there a note that a MS. of the 
India Office Library reads Ekotibh&va in the 'Lalita- 
Vistara,' p. 439, 1. 5, and that the same reading occurs on 
p. 147, 1. 8, instead of ekabhibh&va. Added to this, I 
find a query, 'Could it be for ekakotibh&vaP' I am 
not certain whether this is my own conjecture, or whether 
some one else has suggested it before. Of course the 
meaning of ekakoti and ekakotibhava would be clear. 
It would be the same as ekS,gra and ek&grabhava. 
Ekagra occurs in the very first line of Manu, and is well 
explained there by vishay&ntardvy&kshiptaAitta, 
'concentrated, his mind not being distracted by any other 
objects.' Koti is used for the two ends of a bow, and 
particularly in philosophical writings for the two alternatives 
of an argument. Ekakoti would, therefore, mean being 
absorbed in one view. I do not give much for ekoti in 
the Satapathabrahmana, explained as meaning 'having 
the same course.' It looks to me like an attempt to explain 
a Bh&sh4 word which had ceased to be intelligible. I agree 
with Dr. Morris that the explanation sent to Childers by 
his friend Subhftti is likewise very artificial. Schiefner's 
explanation, too, which Dr. Morris does not mention, namely, 
that ekotibh&va represents ek&vali- or ekolibh&va, is 
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not convincing. Dr. Morris proposes ek&vadhi- or 
ekodhibh&va, which would give a good meaning, namely, 
'absorbed in one limit/ if the transition of avadhi, the 
Jaina ohi, into odi, and, again, the representation of odi 
by Sanskrit oti, could be supported by analogous cases. To 
take ekoti as an irregular contraction of ekakoti is, no 
doubt, unusual. It reminds us of * mineralogy ' instead of 
' mineralology.' But unless something unusual had hap- 
pened, native commentators would probably have been less 
at a loss to account for this mysterious word. However, I 
only mention this derivation. I do not claim either the 
merit or the responsibility of it." 

Prof. Eggeling was kind enough, at the request of Dr, 
Rhys Davids, to send the following note on ekoti : — 

"The passage in question (Sat. Br. K. xii. 2, 2, 4) runs as 
follows : — Prishthyibhiplavau tantre kurviteti ha sm&ha 
Paingyah ; tayoh stotr&ni ca sastr&ni ca samc4rayed iti. Sa 
yat samc^rayati tasmM ime pr^nd. n&n4 santa ekotayah, 
samdnam {Ltim anusamcaranti. 

'Let him make the Prishthya and Abhiplava the two 
tantras,' said Paingya; 'and let him make both the 
Stotras and Sastras in (or, of) these two run together (P i.e. 
in the same manner).' Now, because he makes them run 
together (Pin the same manner), therefore these vital airs 
(of man), though being distinct, are ekoti, run together 
along one and the same (iti. 

The question is. What is here the meaning of tantra and 
AtiP Prof. Weber (in Bottl.- Roth's Diet.) takes tantra 
in the metaphorical sense of 'normal form, fundamental 
order ' ; and ftti (from av * to favour ') in that of ' striving 
after a goal, course.* My own interpretation is rather 
different. I take tantra in its original sense of 'warp,' 
and uti (from va, * to weave ') in that of ' web, weft.' 

He is to make the Prishthya and Abhiplava the warps of 
two (sacrificial) webs. And because he makes the stotras 
and sastras run together therein (? as the woof), therefore 
these vital airs of man are ' one- webbed/ run along one and 



i 
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the same web. While I certainly think that thi8 is the 
meaning of the passage, it seems to be quite possible that 
a play on the word ftti is intended here, viz. that it may 
have both the meaning of * web ' and * course.' 

Prof. Weber seems to think that the passage (with (Lti) 
is corrupt or incomplete ; but I have compared the Bodleian 
MS. of the K&nva recension, and find that it has the same 
rendering of this passage. 

Whether this *ekoti' has anything to do with the 
ekotibhalva of the Lalitavistara is very doubtful, at all 
events I do not think that any chronological (or synchro- 
nistic) inferences can be drawn from this coincidence." 

OPADHIKA. 

*^ Yajam&nam manuss&nam 
punnapekhelnap&ninam 
karotam opadhikam punnam 
kattha dinnam mahapphalan ti." 

(Sanxyutta-Nikaya, vi. 2, p. 233.) 

The only meaning that Childers assigns to opadhika 
is * belonging to upadhi ' ; but this gives no explanation 
of the word in the g&th& above quoted. 

Bearing in mind such phrases as '' puufi&ni anek&ni 
karoti," '^punnam anappakam karoti," opadhika must 
mean * exceedingly great,* and be connected with Sk. upfi.- 
dhika.^ The Editors of the Divy&vad&na register an equally 
puzzling aupadhika (p. 542, 1. 17-28). 

kukkuta-sampItika. 

This occurs in Anguttara Nik&ya, iii. 56, with reference to 
a shower of sparks or of hot ashes. 

In the Divyavadana, p. 316, 1. 11, we have kukutasam- 



^ Opadhika cannot be referred to npadahati (not in Childers). See 
Milinda-panha, pp. 108, 109, 164 ; Suttayibhanga, ii. p. 148. 
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p4ta/ and in the Index of Words the Editors suggest 
kukara [PkukiUa]. 

The form kukkuta is no doubt correct, being an onoma- 
topoeic word, of which kukkuja or kukkula is a variant 
(see J&taka, ii. p. 134 ; Samyutta, x. 7, p. 209). 

Kukkuta also signifies a cock, and from its red comb the 
cock was used as a symbol of fire. Margaret Hunt, the 
translator of Grimm's Household Tales, vol. ii. p. 128, says, 
'' I will set a red cock on your roof is the incendiary's threat 
in Germany, where fire is compared to a cock flying from 
house to house. Grimm's Deutsche Mythologie, p. 568. 
Red cock-crawing — a cant term for fire-raising in the south 
of Scotland." 

CILIMIKl, CILLAKA. 

The word Cilimik& occurs in Cullavagga, vi. 2. 6. 7, and= 
cimilik& in Suttavibhanga, ii. 40 (cf. note 5 on Mah&vagga, 
Yii. 1. 5). Dr. E. Miiller refers cilimik& to Sk. cilamilika, 
cilimilik&, ciliminik& 'an ornament,' but the translators 
of the Vinaya Texts render it ' carpet,' ' rug,' and suggest 
its connection with cola [Pcelaj. Buddhaghosa explains 
cilimik& as t&lapann&dihi kat&. This shows that it 
was a kind of cloth made from leaves, bark, etc., like the 
Hindi jhilamili 'a kind of cloth,' jhilamila 'a kind 
of gauze,' cf. Mar&thi jhilamil& 'ornamental shreds of 
paper, fringe.* With these forms we must connect Hindi 
cilavana, cilamana, a kind of gauze used as a Venetian 
blind. The P&li cilimikfi, may have been applied to a 
carpet or rug on account of its fringe or edging. Gilimikd, 
is used by the Commentator to explain uUoka, 'a cloth,' 
* duster ' (Cull. vi. 2. 7). Here perhaps we should compare 
Sk. jhilli 'cloth,' jhillikft 'a cloth or rag used for apply- 
ing colour on unguents,' from cira 'rag, cloth.' For the 
forms with initial jh=c compare Sk. jhiri, jhirika, jhil- 
lika 'a cricket,' with ciri, ctrika, cilli, cillika 'acricket.' 



Xukku^sampslta occurs in Suttavibhanga, II. p. 63. 
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There is a P&li cillaka (not in Childers) signifying ' bark 
cloth.' It occurs in a somewhat difficult passage in Theri- 
Gatha, V. 390 :— 



Dittha hi maya sucltta sombha daruka-cillaka nava 
Tantihi ca khilakehi ca vinibaddha vividham panaccita 

II 390 II 
Tamh' uddhate tanti-khtlake visatthe vikale paripakkate | 
Avinde khandaso kate kimhi tattha manam nivesaye ? II 39 1 1| 
Tathdpamam dehakani mam tehi dhammehi vina na vattanti 
Dhammehi vina na vattanti kimhi tattha manam nive- 
saye? 11392 



" I have seen forsooth a new and beautifully formed figure 
(or puppet) made up of wood and bark, fastened together by 
strings and pins, and made to go through various motions 
(like a dancer). But when the pins were pulled out, and 
both pins and strings detached and scattered about, you 
would not find (any rdpa or form) in the broken-up figure, 
(for) on what ^ in that (figure) would you fix the mind (as 
the real form or rfipa) P The body (with its various limbs) 
making-up me such a figure (as this dancing puppet) does 
not exist apart from these conditions (of its several parts, i.e. 
the four dhatus). On what then in that (bodily frame of 
mine) would you fix the mind (as the rdpa) since without 
these conditions it does not exist P " 

Sombha (not in Childers) is explained by the Commentary, 
p. 211, as sombhaka, which really gives us no help to the 
meaning of the word. It seems here evidently to have the 
meaning of potthaka (not in Childers) 'a figure made of 
wood,' 'a modelled figure* cf. Sk. pusta, pustaka). 

Sombha must be referred to the \^9umbh or \/9ubh.2 



' I.e. on what particnlar part of the figure when reduced to fragments. 

^ Is sobhaankam (sobhanakaranam) in the Maj jhima sila, rendered * balls ' 
by Dr. Davids (Buddhist Suttas, p. 192), to be referred to sombhd in the 
passage translated above, and to be rendered by * puppet shows * ? 
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Witli regard to cillmika, cillaka and cira, Sk. lexico- 
graphers oflfer no etymology. I would venture to suggest an 
onomatopoeic root cir or cil *to crackle' {cf. our 'scrap' 
from ' scrape ')y seen in Hindi ciracir&n&, cilacil&n& 'to 
crackle'; ciran& *to rend, tear*; ciri *a cut, tear'; jhila- 
milftnlL *to crackle'; jhirl * crack, slit, bark.' 

CHANDAKA. 

Chandakam samharati (not in Ghilders) seems to mean 

* to raise a subscription,' * make a collection.' Cf. Hindi 
cand& uth&ni *get up a subscription,' 'contribute.' See 
Jat. i. p. 422 ; J&t. ii. pp. 45, 196 ; Suttavibhanga, ii. p. 250. 

DHAMSATI. 

• 

Ghilders registers dhamseti *to fell,' 'destroy,' but not 
dhamsati * to fall,' 'fall away from' (with the ablative). 
Cf. J&t. iii. p. 260, where dhamsati is explained in the 
Commentary by parihiyyati; also J^t. iii. p. 457, "sag- 
gatthftnft dhamsati," explained in the Com. by "ftk^sato 
bhassitv& pathavim pavissati." Dhamsate occurs in 
Thera-Gatha, v. 225, "sukha so dhamsate," and in v. 610, 
" dussilo pana mittehi dhamsate papain ftcaram." 

NIKtrjATI. 

Under this head Childers has omitted to register two 
distinct verbs. The first must be referred to the Sk. nikdj 

* to chirp, warble, hum.' 

Kanasmim vanasandac&rint kokil& va madhuram nikfiiitam 
Tarn jar^ya khalitam tahim tahim saccavadivacanam anafi- 
nathft (Theri-Gftth&, v. 261).i 

The second nikftjati (of onomatopoeic origin with the first) 
is not found in Sanskrit. It means 'to twang.' Cf, Sk. 



^ Cf, Eliippam giram eraya vaggu vaggum hamso va paggayha sanikam nikiijam 
Binaussarena Buvikappitena (Thera-GHthd,, y. 1270). 
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\/9inj (weakened form of a root kinj or kunj) *to twang, 
jingle' ; §injmt 'a bow-string * ; and V kunj 'to rustle/ 

Yathd c&po ninnamati jiy& c&po nikdjati (J&t. iii. No. 397, 
p. 323, 1. 7). 

nikkinIti. 

Childers registers kinftti and vikkin&ti, but not nikki- 
n&ti, but see Milinda-panha, p. 284. Does dvapitum in 
Milinda, p. 279, mean * to cast off ' or ' to give as a present/ 
^'labhati pitd, puttam inatto v& ajivakapakato yk avapitum 

\k vikkinitum v& ti." 

• * 

NIBBHOGA. 

Annatra ottha-nibbhog& n&yam j&n&ti kincanan ti (J^t. 
ii. No. 247, pV264). 

The only meaning assigned to nibbhoga in Ghilders's 
Dictionary is * wretched, miserable,' but in the passage above 
quoted from the J&taka-book nibbhoga signifies 'a dis- 
tortion'; ottha-nibbhoga=ottha-bhanjana^ 'making a 
wry face' (J&t. ii. p. 263, 1. 25). Nibbhoga, not used in 
this sense in Sanskrit, is from nirbhuj, cf. Sanskrit 
oshthau nirbhuj ati 'to distort one's lips, make a wry 
face,'^ corresponding to P&K oitham bhanjati (Pottham 
bhunjati), Jat. ii. pp. 263, 264. 

PAVECCHATI AND ANUPPAVECCHATI.2 

The words pavecchati and anuppavecchati present 
many difficulties to Psdi scholars, and no satisfactory 
explanation has, as yet, been given of them. 

Dr. Trenckner has pointed out (*'P&li Miscellanies," p. 61) 
that "pavecchati 'to give,' is traditionally explained by 
paveseti (as if causal), or by deti, and looks like a 



^ Cf, Sk. bhanjana, bhanjanalca * contortion of the lips, decay of the teeth.' 
3 See *' Academy'' for Sept. 26th, 1885, p. 207. 
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derivative from avikshat; but neither viq nor vish 
makes good sense. In the meaning it agrees with Sanskrit 
prayacchati, but the identification presents some 
phonetical difficulties.^' 

Though pavecchati means *to give/ the syntactical 
use of deti is not quite the same; the latter usually takes 
an accusative and dative, the former an accusative and 
locative. Childers is altogether silent about this construc- 
tion ; but compare the use of pavecchati in the follow- 
ing passages : 






Adeyyesu dadam d&nam dejryesu na pavecchati." 

(J&t. iii. p. 12 ; see also p. 172.) 
" K&lena tamhi havyam pavecchati." 

(Sutta-Nip&ta, w. 463-4, 490.) 
'^ Appasmim ye pavecchanti esa dhammo sanantato." 

(Samyutta-Nik&ya, I. iv. 2.) 

This employment of an accusative and locative seems to 
indicate that the original meaning of pavecchati was 
probably not ' to give/ but ' to pour down (on)/ and hence 
to * bestow, give.' 

Instead of referring it to the root vi9 or vish, it might 
well be derived from the root vrish ('varsh'), *to rain,' 
*to induce to rain' (causal). Cf. P8.1i acchati, from the 
root &s, through the aorist acchi. 

It is worth noting that, traditionally, the meaning of 
*give' is assigned to vrish by the Sanskrit lexicographers. 
But the Sanskrit pra-vrish is represented in Pali by the 
verb pavassati, used impersonally, or with *deva' or 
*megha' as subject. Cf. 'pavassa deva' (Sutta-NipSlta, 
vv. 18, 19, 20); 'mahdmegho pfi-vassi' (Jat. i. p. 503); 
see also Samyutta-Nik^ya, iii. 3, 4, where abhivassati 
occurs, and again in viii. 7. See Milinda-Pafiha, p. 152. 

No examples, however, of such phrases as *devo pavecchati.' 
* megho pavecchati,' ^ have as yet been pointed out ; but 



^ The Burmese MSS. read payacchati and anuppayacchati. 
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anuppavecchati does occur with deva as its subject in an 
inedited portion of the Anguttara-Nikaya, III. 33, p. 135 : 
"devo ca sammS-dhftram anuppaveccheyya." 

" Puna ca param brahmana etarahi manussS, adhammara- 
garatta . . . tesam adhammar^garattanam . . . devo na 
sammadh&ram anuppavecchati, tena dubbhikkham hoti " 
{Ih. III. 56, p. 160). See Divydvadana, pp. 25, 437; 
Milinda-Paiiha, p. 376. 

There is no very great change of meaning between ' to 
cause to rain,' * to pour down,* etc., and * to give.' Even in 
our own language we are not altogether unfamiliar with 
siich phrases (used devotionally) as ' to shower down,' * to 
pour down,' and 'to shed,' in the sense of 'to give,' 'bestow,' 
etc. There is a somewhat difficult passage in the Sutta- 
Nipglta (vv. 208, 209), where anuppavecchati^ occurs in 
the sense of deti, but where the original meaning, perhaps, 
is implied in the metaphor employed in v. 209 : 



" (208) Yo jatam ucchijja na ropayeyya 
jayantam assa n&nuppavecche 
tam &hu ekam muninam carantam 

• • • 

adakkhi so santipadam mahesi. 
(209) Sankh&ya vatthAni pamaya bijam 
Sineham assa nanuppavecche." 

Prof. FausboU translates the foregoing verses as follows : 

" Whosoever after cutting down the [sin that has] arisen 
does not let [it again] take root, and does not give way to it 
while springing up towards him, him, the solitary wandering, 
they call a Muni: such a great Isi has seen the state of 
peace. 

" (209) Having considered the causes [of sin and] killed 
the seed, let him not give way to desire for it." 

Anuppavecchati cannot mean 'to give way to,' nor 
does assa (v. 208) mean towards him; the dative must be 



^ Childers, in the Addenda to his P^li Dictionary, explains an up pa 
yecchati by'to enter,' from V^9 > ^^^ ^^^ gives no sense. 
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here used to express ' to * or ' for ' (the sake of) as in v. 209 
and in the second quotation from the Anguttara-Nik&ya. 

There is a great difficulty in the reading j&yantam 
(in V. 208), the present participle of jftyati; what we 
require, as seen in v. 209, is a noun of some kind in the 
accusative. At first sight one is tempted to read y&panam 
'sustenance,' or p&niyam ' water,' corresponding to sine- 
ham in V. 209 ; but, bearing in mind the use of deti in the 
sense of ' allow/ * permit,' we might, without much violence 
to the original reading, substitute the infinitive ofj&yati, 
that is to say, put a verbal noun instead of the present 
participle, and then we should get the following grammatical 
rendering : 

"Whosoever, after having uprooted the [sin that has] 
arisen would not replant it, and tcould not allow it to grow up 
[again], him, the solitary wandering," etc. 

The next verse (209) reads very awkwardly in its English 
dress, and there seems a want of balance in the first part of 
it, * having considered . . . having killed ' ; but this could 
easily be got rid of by taking pam&ya as equivalent to 
paminitv&, signifying 'having discerned,* cf. * Yo c'idha 
kammam kurute pamdya,' etc. (J&t. iii. p. 114). 

The meaning of the foregoing passage might be expressed 
in the following terms : 

"Having considered the causes [of sin, i.e. having got 
at the root of sin], having discerned the seed [i.e. having 
having found out the germs of sin], let him not allow any 
desire for it [to arise again, whereby the sin shall be enabled 
to grow up and come to maturity].* 

Sin eh a (sneha) does not only mean * desire,' but, in regard 
to seed, signifies (fructifying) moisture, as in the following 
passage from the Samyutta-Nik&ya, v. 9 : 

" Yathsl annataram bijam khette vuttam virfihati patha- 
virasan cagamma sinehan ca tad ubhayam evam khandh& 
ca dhatuyo cha ca S,yatan£l ime hetum paticca sambhut^ 
hetubhangfi, nirujjhare." 

" As some seed cast into a field grows up by reason of the 
earth's sap and the [life-giving] moisture [in the earth] 
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[and] by both of these, so the elements of being, the senses 
and the objects of sense, spring up by reason of a cause, and 
by the destruction of a cause are annihilated." 

If, however, we are to take pam&ya in the sense of 
'having killed,' for it can be so translated, then sankh&ya 
must be referred not to the Sanskrit sahkhy&, but to the 
causal of sanksi, and may be rendered 'having destroyed,' 
i.e. "the sage having once destroyed the root, and having 
killed the germ of human passion by leading a solitary life, 
is not to revive it by going back to his former association 
with the world and worldly pursuits." This interpretation 
fits in well with v. 207, the commencement of the Munisutta: 

" From intimacy [with the world] arises fear, from house- 
hold life arises defilement ; the homeless state, freedom from 
association [with the world] — this is, indeed, the view of a 
Muni." 

PAMTNCATI SADDHAM. 

In Mah&vagga, i. v. 7, Samyutta, vi. 1, 2 Brahm& 
Sahampati entreats the Buddha to open the door of the 
Immortal (i.e. of Nirv&na), and to let those who were able to 
understand, hear the doctrine the Blessed One alone had 
discovered. In answer to this request, Buddha repeated the 
following stanza : 

"Ap&rutd. tesam amatassa dvdr& || ye sotavanto pamun- 
cantu saddhamll" 

This is rendered by the translators of the Vinaya Texts 
(Sacred Books of the East, vol. xiii. p. 88) as follows : 

" Wide open is the door of the Immortal to all who have 
ears to hear ; let them send forth faith to meet it." 

Mr. Bendall, in the Journal of the P&li Text Society for 
1883 (pp. 77-85), draws attention to the translation of 
pamuncantu by ' send forth to meet it,' and points out that 
it would be difficult, if not impossible, to verify this sense of 
the verb. He suggests that s add ham in the stanza quoted 
above is not * faith,' but ' an offering to the manes/ repre- 
senting thQ older Brahmanical faith, and that pamuncantu 
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signifies * let them relinquish* But the thought of Brahm& 
Sahampati, on hearing the Buddha's reply to his request, 
does not support either the translation given by Dr. 
Oldenberg and Prof. Davids or that suggested by their 
critic : 

''Then Brahm& Sahampati understood 'the Blessed 
One grants my request that he should preach the 
doctrine.* " 

As the g&th& stands translated no such request is granted. 
We must therefore endeavour to look at the P&li a little more 
closely. 

Tesam I take to refer to those whose mental eyes were 
clear, and who were able and willing to receive the teaching 
of the dhamma; sotavanto does not, I think, here mean 
'having ears,' though this sense is supported by the 
Thibetan version of the Sanskrit equivalent of the P&li 
original. In Sanskrit sota signifies not only the ear, 
but conversancy with Vedic revelation and sacred lore, 
so that sotav^, in a Buddhistic sense, might be almost 
equivalent to PS,li tevijjo. It would be here only applicable 
to Buddha, who claimed to have acquired, as the result of 
long meditation, a new way to Nirv&na, self-revealed, and at 
first known only to himself. To saddham I would give 
its ordinary meaning of faith. 

The next difficulty is with pamuncantu. The trans- 
lators of the Vinaya Texts seem to have overlooked a use 
of the verb pamuncati in the sense of ' utter,* ' declare.' 

" Vftcam pamunce kusalam n&tivelam ** 

(Sutta Nip&ta, v. 973). 

Fortunately we have an example of the use of pamun- 
cati with saddham, where the meaning seems tolerably 
clear. 

" Yatha ahu Yakkali muttasaddho 

Evam eva tvam pi pamuncayassu (P pamuncassu) saddham." 

(Sutta-Nip&ta, v. 1146.) 

This is translated by Prof. FausboU (Sacred Books of the 
East, vol. X. p. 213) as follows: — "As V. was delivered 
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by faith, so shalt thou let faith deliver thee." Prof. Rhys 
Davids, in his Hibbert Lectures, gives a different rendering, 
but both are open to great objections. 

Muttasaddho does not mean delivered by faith, for that 
is expressed by the familiar term saddh&vimutto. I 
would suggest the following alteration; — "As V. was one 
by whom the faith was proclaimed, so shalt thou proclaim 
the faith." 

Now in V. 1131 Pingiya, to whom the words in v. 1146 
are addressed, says, " Pglr&yanam anugayissam " I will pro- 
claim the way to the further shore {i.e. Nirvana). Taking 
sotavanto, pamuncantu, etc., in the senses already sug- 
gested, the stanza from the Mah&vagga might be rendered 
thus : — 

" Wide ope to them are now Nirv&na's gates. 
Let them who know the truth the faith declare." 

Of course Buddha was the only one conversant mth the 
truth (sotavft), and so Brahmsl Sahampati understood it, 
and departed, knowing full well that his request was granted. 

Professor Kern has found the same difficulty in the trans- 
lation of the verb pamuncati. He says : — "I do not under- 
stand this pamuncantu 'let them cast off, loose or emit.' 
Perhaps we have to read payunjantu ' let them produce.' " 
(Saddharma-pundarika, p. xii, note 6.) 

PASSA. 

Childers has not registered this word, which occurs in 
Thera-Oathft, v. 61, p. 9. 

Passati pas so passantam apassantaii ca passati 
Apassanto apassantam passantan ca na passati ti. 

With the above quotation compare XJpanishad, pt. ii. 
Sacred Books of the East, vol. xv. p. 345, where Prof. 
Max Miiller quotes from the Chh&ndogya XJpanishad the 
following lines : — 

Na pasyo mrityum pasyati na rogam nota duhkhat&m 
Sarvam ha pasyah pasyati sarvam dpnoti sarvasah. 
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PUNARABHISHEKA. 

Punarabhisheka is mentioned in the Aitareya Br&h- 
mana, 8. 5. i. (e<L Aufreoht, p. 214), and is alluded to in the 
Yaddhakisftkara J&taka (No. 283^ ii. p. 409), translated by 
the present writer in the Folk Lore Journal, vol. iv. pt. i. 
pp. 48-52. 

The J&taka story says, '' They made kings sit in a fine 
chair made of TJdambara wood, and consecrated him with 
three shells/' 

bhastI. 

The only meaning assigned to bhast& in Childers is 
* bellows,* but it occurs in the sense of (1) 'goat' (=aja), 
Jat. iii. p. 278 ; (2) ' leathern bag,' ' a skin,' J&t. iii. p. 346 ; 
Thera-Gfttha, vv. 1134, 1138 ; Theri-G&thft, p. 202, 1. 19. 

MAKKATIKA. 

In J&t. ii. p. 70, mukha-makkatikam karoti means 
*to make monkey-faces,' 'to make grimaces,' cf. makkavi- 
k&radlni karoti (J&t. ii. p. 447); and makkatiy&ni 
karoti (J&t. ii. p. 448). 

In the first gSlthft to JS,t. No. 299, ii. p. 448, okkandikam 
kilati seems to be equivalent to makkatam karoti. The 
Com. explains okkandikam by "migo viya okkandikatv^." 
If okkandikam kilati signify 'to cut capers,' 'gambol,' 
it is to be referred to the \/skand; or if it be the same as 
'kikim karoti' (see J^t. ii. p. 71), then we should have to 
refer it to the Vkrand. 

MOKKHACIKA. 

This word occurs in the Majjhimasila. Dr. Rhys Davids, 
translating Buddhaghosa's note, explains it by ' tumbling.' 

Childers renders it ' tumbling, acrobatic feats.' Turning 
summersaults is certainly one part of the amusement 
expressed by mokkhacika (see Yinaya Texts, pt. ii. p. 
184), but how is the word to be etymologically explained ? 
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The first part of the term — m okkha from V^iuc — may mean 
Humbling, falling/ but what is cikaP I take it to mean 
'turning' from a root oik, a weakened form of \/cak *to 
turn, whirl* (cf, Sk. cakita 'shaking/ cak-ra 'a wheel'; 
Hindi cakcaka' flashing'), a nasalized form of which we 
have in Sk. canc-ala; Hindi cancala 'lightning/ cafica- 
n&n& 'to thrust, shoot.' 

For weakened forms like oik ^ from cak, compare the Sk. 
roots ang and ing ; 9am and 9im ; 9as and 91s. Not only 
have we in PS.li traces of a root cik from cak, but also a 
root cing 'to turn or go round' (not found in Sansk.), in 
cingulaka 'a mimic windmill made with palm leaves.' 

Cingulaka was probably an old game of 'whirligigs.' 
In Jain PrS,krit it is called vatta-khedda (see Aupapdtika. 
sutta, § 107, p. 77).2 

There must have been a noun cing-ula 'a wheel,' for we 
find in the Anguttara-Nikftya iii. 15. 2, the denominative 
cingul&yitvsl 'causing a wheel to go round.' This root 
cing in the sense of 'to jump,' explains Sk. cing-ata 
(a prawn, shrimp), which the Sanskrit lexicographers have 
not ventured to refer to any root. 

LANGHAKA. 

Langhaka (not in Childers) is an 'acrobat.' See 
Milinda-panha, pp. 34, 191, 331 ; J&t. i. 431. Langhana- 
sippa = 'the art of jumping over swords or knives,' ZkX,, i. 
p. 430. 

Cy; "langhana-dh&vana-gita-nacc&dini" (JAt. ii. 431); 
langhl (Jat. ii. p. 363 ; J&t. iii. p. 226). 

LOCANA. 

The only meaning given to locana by Childers is ' eye,' 
but there is another locana in the phrase kesamassulo- 



^ (y. Hindi cikalan^ * to chew slowly ' ; cikan^n^ * to rub, polish.' 
^ In this section of the Aupap^tika Sutta we find danda-yuddha 

and n^lliy^-yuddha. See note on Danda-yuddha in the ^ ^ journal of the 

PaU Teit Society," 1884. 
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can a (Puggala-Pafinatti, p. 55 ; Anguttara-Nik&ya, iii. 151 ; 
Jat. iii. pp. 74, 235). Here locana has the sense of the 
Sanskrit lane an a 'pulling or tearing out/ and is a deri- 
vative of a verb loceti (not in Childers), the causative of 
luncati. 

locana : loceti :: mocana : moceti. 
loceti : luncati H moceti : muncati. 

The usual causative of luncati is lunceti (not in 
ChUders), cf. kese luncetv& (Theri-G^tha, Com. p. 186) :— 

Te s&dh{l ti tass& t&latthind kese luncetv& pabbajesum. 

But locayati occurs once in our printed texts : — 

Pancapann&sa vass&ni rajojallam adh&rayim 
Bhunjanto m&sikam bhattam kesamassum alocayim. 

(Thera-G&tha, v. 283.) 

VALETI. 

Childers has no examples of the verb valeti 'to twist, 
wring/ cf. givam valeti 'to wring the neck * (of a bird), J&t. 
i. p. 436. In JeLt. i. p. 452, we find the expression ' sfttake 
valeti,* where valeti may perhaps mean to fold P 

VIKANNAKA. 

• • 

This word (not in Childers) occurs in J&t. i. p. 227, 1. 27 ; 
p. 228, 11. 2, 7, and signifies a harpoon for spearing a crocodile. 
The Com. explains vikannaka by vikannakasalla. 

YIDAMSAKA. 

Danta-vidamsaka, 'a harsh grating laugh,* literally 
gnashing of the teeth * (Anguttara-Nik&ya, iii. 103, p. 261, 
1.4; jat. iii. p. 222, 1. 7). 

VIDDHA. 

In the following passage viddha seems to mean 'open, 
clear ' : 
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''Seyyath&pi n&ma saradasamaye viddhe vigatavalS^hake 
deve &dicco nabham abbhussukkam&no^ sabbam stk&sa- 
gatam tamam abhivibacca^ bb&sate ca tapate ca virocate 
ca, etc." Anguttara-Nikftya, iii. 92, 2, p. 242; Samyutta- 
NMya, ii. 3, 11, p. 65. 

VETI. 

Veti=Sk. vy-eti 'wanes,' does not occur in Childers* 
dictionary. Cf. Udeti ftpdrati veti cando (J&t. iii. 
p. 164, 1. 6). 

sankasIyati. 

Sankas&yati 'to be dejected' is not in Childers, but see 
Anguttara, ii. iv. 8, p. 69 ; Samyutta-Nik&ya, p. 202. 

SANKOCANA. 

Mukba-sankocana 'contortion of the mouth, wry face* 
(J&t. iii. p. 67. See note on Nibbhoga). 

samadhiganhIti. 

PWi, in common with Sanskrit, employs the term sama- 
dhigacchati (see Thera-g&th&, v. 4, p. 2), but samadhi- 
grinh&ti does not appear in the Sanskrit dictionaries. We 
find, however, this verb in P&K with the meaning of *to 
get,* 'obtain,' probably through confusion wth samadhi- 
gacchati. 

" Atthi kho mah&r&jft eko dhammo yo ubho [atthe] sama- 
dhiggayha titthati ditthadhammikan c' eva attham sampa- 
rftyikan c& ti (Samyutta-Nik&ya, iii. 2, 7, p. 86). 

In the g&th&, p. 87, to the foregoing passage adhigan- 
h&ti (not in Sanskrit) is used in the sense of samadhi- 
ganh&ti. 

" Appamatto ubho atthe adhiganh&ti pandito." 



i Not in CMlders. 
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In the Anguttara-Nik&ya, v. 31, adhiganh&ti seems to 
mean * to surpass/ *' To so Somane d&yako so amum ad&ya- 
kam devabhdto sam&no pancahi th&nehi adhiga^h&ti dibbena 
ijmi&," etc. 

SlKATIKA. 

Childers gives S&katika as an adjective, but it occurs 
in the Samyutta Nik&ya ii. 3. 3. p. 57, in the sense of ' a 
carter/ ^ See J&t. iii. p. 104. The Milinda Panha, pp. 66, 
194, has the same g&th& in a more correct form : — 

Patigacc' eva tarn kayirH yam jannft hitam attano : 
!Na s&katikacint&ya, mant&dhiro parakkame 
Yath& s&katiko n&ma samam hitv& mah&patham 
Yisamam maggam &ruyha akkhacchinno va jh&yati. 

sIraddha. 

Childers has a form s&raddho, which he explains as 
su-ftraddho, but this does not apply to as&raddho in the 
Anguttara-Nik&ya iii. 40-1, p. 148 ; 128. 2, which must be 
referred to samrambhati. C/. P&li s&rambha. 

SINGI. 

Anguttara-Nik&ya, iv. 26 : 

"Ye te bhikkhave bhikkhft kuh^ thaddhft lap^ singi 
unnal& asam&hitd. na me te bhikkhave bhikkh{l m&mak&." ^ 

Childers has no such form as singi, nor is it found in the 
Sanskrit Dictionaries. 

The Commentary has the following note : 

"Singi ti tattha katamam singam P Yam singam 
sing&ratd. cdturiyam parikkhatat& parikkhattiyan ti evam 
vuttehi singa-sadisehi p&katakilesehi samann&gat&.'' 

Lap a is not in Childers, but the Commentary explains it 
by upalapaka 'a fawner, intriguer.* See Childers, 8.i\ 
lapako. 



^ Cf. s&kuntika (not in Childers) 'a fowler, bird-catcher* (Theri- 
atha, Y. 299). 
' kiiha thaddha lapsl singi carissanty ariyl yiya (Thera-Gsltha, v. 959, p. 87). 
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SOTTL 

Sotti (Anguttara-Nik&ya, iii. 70, 5, p. 208) stands for 
kuruvindakasotti, and is the same as kuruvindakasutti 
in Cull. V. 1. 3. Dr. Oldenberg gives Buddhaghosa's ex- 
planation of kuruvindakasutti, which may be compared 
with the commentator's note on sotti : — 

"kuruvindakasuttiyft ti kuruvindakapasS-nacunnS-ni 
l&bhaya (sic) bandhitvA katakulika-kalapako vuccati, tarn 
ubhosu antesu gahetvft sariram ghamsanti" (CuUavagga, 
p. 315). 

"Sottin ti kuruvindasottim kuruvindakap&sanacunnehi 
saddhim lS,kh& yojetval manike katv& vijjhitva sutte &vutitv& 
tarn mani-kal&pa-pantim ubhato gahetvS, pitthim gham- 
senti" (Com. to Anguttara-Nik&ya). 

Sotti is therefore a * back-scratcher/ made after the 
fashion of a string of beads. L&bhaya in Dr. Oldenberg's 
note must be a blunder for l&kh&ya. 

SELETI. 

GS,yanti selenti ca v&dayanti ca (Buddhavamsa, i. 36, 
p. 3).i See Sutta-Nipata, v. 682, p. 128, where the Editor 
prints selenti, but the Commentary to the Buddhavamsa 
does not support the cerebral L 

Childers makes no mention of the verb seleti *to shout/ 
but records the derivative selanam (with dental l) 'noise,' 
* shouting,' without giving any information as to the ety- 
mology of the word. The Commentary to the Buddhavamsa 
defines selenti by ^'mukhena selita-saddam karonti." 

The etymology of the verb seleti is doubtful. If we 
read seleti, it might be connected with Sk. svarati, P&li 
sarati; but if seleti is the true form, then it ought 
perhaps to be referred to the root 9l&gh Ho praise,' 



^ Cf. Aupapdtika Sntta, p. 56 : 

Gslyantd ▼Syantd naccanta taha hasanta-hasantd (P -bhtlsantd). 
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* applaud/ Cf, the Pr&krit salaha, a substitute for 9l4gh 
(Hemacandra, iv. 88). 

Pali has the verb sil&ghati, Sk. 9l&ghati; but seleti 
may possibly be a contracted causative, and represent a 
Prakrit salhayati (silhayati) for salahayati (silahayati). 

Dr. E. Miiller (P41i Grammar, p. 7) wrongly explains 
seleti as 9S.dayati Ho fall off,' and adds that usse}heti 
(Cullavagga i. 13, 2=.Suttavibhanga i. 1, 80 — "usselhenti 
pi appothenti pi '*) is a compound of this verb seleti, and 
does not mean, as the translators of the Yinaya Texts affirm, 
'to exhibit signs of anger.' 

TJsselheti, I venture to think, is connected with seleti 
from the \/9lagh, and signifies * to shout out,' a meaning that 
suits the sense of the context in the passage referred to. 

StPI, SUPETYA. 

Childers has s{Lpa, but not siipi (=s&pasampanna), J&t. 
iii. p. 328, or supeyyapanna ' curry-leaf,' ' curry-stuff' (J&t. 
i. p. 99). 

EMENDATIONS. 

I. 

Vilumpat' eva puriso y&vassa upakappati 
Yadd c'afine vilumpati so vilutto vilumpati 

(J&t. ii. No. 240, p. 239.) 

In a parallel passage in the Samyutta-Nik&ya iii. 2. 5, 
p. 85, we find the following additional lines : — 

Thanamhi manuati bale II yava papain na paccati II 
Tad^ ca paccati papam II atha b&lo dukkham nigacchati II 
Hantft labhati hant&ram || jet&ram labhati jayam || 
Akkosako ca akkosam II roset&ran ca rosako II 
Atha kamma-vivattena II vilutto vilumpati till 

The verses as they stand in the J^taka text do not make 
very good sense. 
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'' A man e'en plunders as long as it is profitable to him^ 
(but) when others plunder (him, then) the plundered 
plunders/' 

The additions of the Samyutta seem to show that, since 
the slayer meets a slayer {i.e. is slain), etc., we ought to alter 
the text of the J^taka verse so as to translate * the plunderer 
is plundered,' instead of * the plundered plunders/ 

The note in the Commentary to the J&taka verses is as 
follows : — 

So vilutto vilumpatl ti atha so vilumpako annehi 
vilumpati, vilumpate^ ti pi p&tho, ayam ev' attho . . . 
evam vilumpako puna vilumpam p&pun&ti ti. 

If we read "so vilutto viluppati," it makes sense "he 
being plimder'd is grieved," but the true reading is perhaps 
" so viluttA vilumpate " * the plunderer is plundered.' 

Vilutto would represent a Sk. viloptri 'a plunderer,' 
'spoiler,' and correspond to the nouns h ant si and jeta in 
the Samyutta g&th&s. 

II. 

Balaii ca vata me khJnam, p&theyyan ca na vijjati 
Sanke p&nnparodh&ya, handa d&ni vaj^m' ahan ti 

(Isankft J&taka, No. 380, p. 249.) 

The Commentary explains sanke by &sank&mi. I 
propose to read 'ftsanke p&nuparodham,' etc., for sanke 
p&nuparodhftya." The sense seems to require it, and it 
would not be against the metre. 

The king mentioned in the story is trying to guess the 
name of the girl he wishes to marry. At the end of his 
speech he says, "sanke, etc." - Whereupon the girl says, 
" king, you know my name ; you have just spoken it." 
As the maiden's name is Asank^, the kiug most probably 
said "Asanke p&nuparodham." cf. tass' uparodham 
parisankam&no (J&t. iii. p. 210). 



^ For yilumpate see Jat. iii. p. 513. 
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III.* 

'' Samkh&ya lokasmim parovar&ni 
yassa jitam n'atthi kuhinci loke 
santo Yidh(imo anigho mir&so 
at&ri so j&tijaran ti brftmiti." 

(Sutta-Nipftta, v. 1048, p. 191.) 

This verse occurs in the Anguttara-Nikftya iii. 32, p. 133, 
from which Prof. FausboU gives Dr, Trenckner's quotation. 
Here again the reading is inaccurate : — " Samkhftya lokasmim 
parovar&ni yassa jinam (or yasmimnjitam) n'atthi/* etc. 

The translator, of course, deals with what he finds in his 
text, and renders the foregoing verse as follows : 

" Having considered everything in the world ... he who 
is not defeated anywhere in the world, who is calm without 
the fume of passion, free from woe, free from desire, he 
crossed over birth and old age, so I say." 

The translator takes yassa jitan n'atthi to mean, 
literally, *to whom there is no defeat* jitan being here 
used as a noun. But jitam, I venture to think, is never 
employed in the sense of defeat — cf jitam apajitam 
kayir^, etc.=victoriam . . . cladem facere potest 
(Dhammapada, v. 105). The usual term for defeat is 
par&jayo in contradistinction to jayo and vijayo (J&t. iii. 
pp. 6, 7; Dham. v. 201). Yassa jitam is here plainly a 
scribal blunder {cf Dham. v. 179). 

The editor gives the variant reading yassanhitam 
probably for yassa 'ngitam, and this again for *yass' 
ingitam,* which gives good sense. 

It seems that the older copyists had some difiiculty with 
this verse, for the Sinhalese MSS. of the Anguttara-Nikftya 
(DevadAtavagga, iii. 4. 2) that I have consulted, read 
yasamsi- jitam (or yasmsi-jitam), whilst the Burmese 
(Phayre) MS. has yassincitam, from which it is not 



♦ For III. IV. v., see «• Acsademy" for Sept. I9th, 1886, pp. 189, 190. 
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difficult to see that the true reading is yass' injitam. 

* Injitam ' or ' ingitam ' means * motion/ limited often to 

* evil affections ' (see Dhammapada, v. 255, * N'atthi 
Buddh&nam injitam '=*Non est Buddharum motus'; 
cf, Thera-gathal, v. 386 ; Sutta-Nip^ta, v. 1041 ; Samyutta- 
Nik&ya, v. 5). 

A copy of the Commentary to the Anguttara, prepared 
for me by the learned Buddhist priest Subhdti, reads yass' 
injitam, and says that the satta injit&ni by which an 
Arahat is unmoved are r&ga, dosa, moha, m&na, ditthi, 
kilesa, duccarita. Buddhaghosa's reading is of course 
the true one, and must be admitted into the text. 

IV.* 

"Annayasabbaninivesan&ni 
anikamayam annataram pi tesam 
sa ve muni vltagedho agidho 
n^ydhati par&gato hi hoti." 

(Sutta-Nip&ta, v. 210, p. 37.) 

This is rendered as follows in the " Sacred Books of the 
East " (vol. X. p. 34) : 

**He who has penetrg,ted all resting-places (of the mind 
and) does not wish for any of them, such a Muni indeed, 
free from covetousness and free from greediness, does not 
gather vp (resting places) ; for he has reached the other shore.*' 

Prof. FausboU has translated n&yfihati (not in Childers) 
as if it were nS-vydhati. The word alydhati does not 
mean ' to gather up,' but to * strive, ' * use exertion,' * en- 
deavour.' In Buddhistic phraseology he who has gone to the 
further shore has reached Nirv&na. An Arahat is free 
from passion, and has no internal struggles (see Sutta- 
Nipata, V. 177). 

In the Samyutta-Nik&ya, I. i. 1, Buddha, in answer to 
the question how he crossed the stream, replies : 

(a) " Khv&ham &vuso appatittham an&yliham ogham 
atarin ti." 
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(b) '' Yad& sv&ham &vuso santitth&mi tad^ssu 
samsld&mi yadd, sy&ham ftvuso ftydh^mi 
tad&ssu nibbuyh&mi." ^ 

i.e. "I indeed, not (now) exerting myself, crossed the 
shoreless stream." [The commentary explains an ay A ham 
by av&yamanto.] 

" When, sir, I remained quiet, then, in fact, I sank ; 
(but) when I exerted myself, then, indeed, I reached the 
shore." 

This notion is referred to again in the Samyutta-Nikaya, 
11. i. 5 : 

'^ yd,va na g&dham labhati 
nadisu &y(ihati sabbagattehi jantu 
g&dhaii ca laddh&na thale thito so 
n&y&hati p&ragato hi so ti." 

" Until a man gets a firm footing (on the land) he strives 
with all his might and main ^ in the stream ; but, when he 
has gained a firm footing, and stands on terra firma, he 
no longer strives, for he has reached the further shore " (see 
Samyutta-Nik&ya, ed. Feer, p. 53). 

The P&li root yAh corresponds to Sanskrit VAh;' cf. 
viyuhati (or vyAhati), 'to dig or gather up sand or 
dust,' and see Suttavibhanga, part i. p. 48: '^ pamsum 
yiy&hanto,' Com. to Amba vatthasutta. 

v.* 

munim moneyyasampannam t&disam yafinam d,gatam 
bhakutim yinayitv^na panjalika namassatha 



99 



(Sutta-Nip&ta, v. 484, p. 85). 

In the translation (p. 79) the phrase bhakutim vinayit- 
yan a is altogether disregarded, and there is no note to inform 
the reader that anything is missing. 



* Nibbuyhati is not in Ohilders' Dictionary (see Theri-Gatha, v. 468). 

* Literally * witb all bis limbs.' 

s See Milinda-Panba, pp. 108, 110. 
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" The Muni who is endowed with wisdom, such a one who 
has resorted to oflferings,^ him you should worship." 

Bhakutim vineti is to be compared with bhakutim 
karoti in the J&taka book {cf. bhrikutim kritv^ Divy&- 
yad&na p. 625), and bhS,kutikabhd,kutika in the Yinaya 
Texts (see "Notes and Queries" in the PS,K Journal for 1884, 
p. 90). Bhakutim vineti means to put away frowning, 
hence, to have a calm, unruffled countenance, to put on a 
smiling face. 

VI. 

Madhd 'ti mannam&n^ ye tam visam sam&sd.sisum 
tesam tam katukam &si, maranam ten' upd,gamum. 

(J&t. iii. No. 366, p. 201.) 

The metre of the first line is irregular ; for sam&sd.sisum 
we ought perhaps to adopt the reading of Cs. samS,sisum 
from the root a9 'to eat.'^ B^. reads akh&disu. 

TRACES OF jItAKA STORIES IN THE EX- 
TENDED MEANINGS OF WORDS. 

The Hindi dd (=P&li udda) not only signifies *an otter,' 
but also * a disputed point ' (" this sense," says Piatt, " arises 
from a story of otters disputing over a distribution of their 
prey"). 

The story here referred to is the Dabbhapuppha-Jd,taka, 
No. 400, iii. p. 332, translated by the present writer in the 
Folklore Journal, vol. iv. pt. i, pp. 52-54. An inferior 
version occurs in Ralston's "Thibetan Tales," No. xxiv. 
p. 332, in which the names of the otters are omitted, and 
the jackal's name M&y&vi is changed to Mukhara. 

The Moral of the story is omitted in the Thibetan 
version : — 



^ Should it not be <* sach a one who has attained to offerings," i.e, by his 
merits as a sage P 

3 Cf, slsissam in Thera-Gathcl, y. 223, p. 29, and asita in Milinda- 
Fanha, p. 375. 
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Evam evam manussesu yiy&do yattha j&yati 
Dhammattham patidh&vanti, so hi nesam Tin^yako, 
Dhan&pi tattha jtyanti r&jakoso ca yaddhatiti. 

(J&t. iii, p. 336.) 

'' Thus when disputes 'mong men arise^ 

To law they have recourse. 
The judge their suit full soon decides 

(And fees they have to pay), 
And though their means grow less and less. 

The king's chest fuller gets/ 

The only meaning Childers gives to vin&yaka is 
'a spiritual teacher or leader, a Buddha/ (Thera-G&thS,, 
V. 288), but here vin&yaka = vinicchayas^mika *the 
judge by whom disputes are settled.' 



PAKTICIPLES IN A and TA. 

In Pr&krit we find vamdittft = vanditvft (see Hema- 
candra, ed. Pischel, pt. ii. p. 82), and desitt& = de9a- 
yitv& (lb. p. 26). 

In P&li we have similar forms, laddh& = labhdhv& 
is of course well known, but cf, anutthit& (Samyutta-NikS,ya, 
xi. 1, 2), sin&tft (lb. vii. 2, 11). 

For Sk. ya we find by assimilation a, as in man t a (Sutta- 
Nip&ta, V. 455, p. 80), ftmanta, explained by dmantetv^ 
in the Commentary, J4t. iii. p. 209.^ Cf. ajjhosa (= 
ajjhos&ya, MiUnda, p. 69), Thera-G&tha, v. 794, p. 77. 

Prof. FausboU quotes the form datthu = disv&, but 
probably this is like Jain Pr&krit kattu, where the infinitive 
is used for the genmd. 



^ Forms like okkamma, etc., are, of coarse, common enough, bnt those 
like manta, etc., are rare. 
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DEVADUTI.— (DEATH'S MESSENGEES.) 

[An Old Story with Modern Variations.] 

The term Devaddtai occurs in tlie Mahadeva J&taka, 
No. 9, 1. p. 73. 

UttamangaruM mayham ime j&t4 

PS.tabh&td. deyadut^ pabbajj&samayo mamsl ti. 

" These grey hairs that have come upon my head are 
Death* s-messengers appearing to me, etc." 

Dr. Rhys Davids, in his translation, p. 17, of this J&taka, 
renders devadfttal by 'Angel-messengers* instead of 'Death's- 
messengers.' 

Devaduta = Yama-purisa or Yama-dfita. The Com. 
to the Jataka explains deva by maccu. Cf. the following 
verse (235) from the Dhammapada : — 

PandapaUso va idani 'si, 
Yamapurisa pica tain upatthit^. 

" Thou art now [grey-haired] like a sear leaf, and Death* s 
messengers have e'en waited on thee." 

We find a curious modern parallel to the moral of the 
Buddhist verses, in which grey hairs are spoken of as the 
messengers of death. A modern divine, addressing his youth- 
ful hearers, says : " The first grey hair upon our heads is 
Death's finger laid upon our brow ; the first failure in our 
agility or our sensational acuteness is Death's message to us " 
(Dr. Jessopp's Norwich School Sermons, 1864, p. 169). 

The messengers of Death are three ^ — Old Age, Sickness 
and Death. When an evil-liver in word, deed and 
thought, says Buddha, disappeared from this world, and 
underwent re-birth in Hell, he was brought before Yama 
who sharply interrogated and questioned him, ' Did you see 
Death's first messenger P ' he asked. * I did not,' replied 

1 Tin' imani bhikkhaye deyaddtani (Anguttara-Nikaja, Hi. 35, p. 138). 
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the sinner. * What ! did you never see an old man or 
woman bent down with age, palsied, wrinkled and grey- 
headed?' 'I have seen such a one/ answered the man. 
' Did not you, a man of mature age and intelligence, take 
note that you were subject to old age, and would not escape 
it ; and did you thereupon determine to conduct yourself well 
in word, deed and thought P ' ' Through remissness, I did 
not take note of this,' replied the man. Then Yama 
questioned the culprit as to Death's second messenger (the 
sight of a man or woman suffering from sickness and disease, 
or bed-ridden), and lastly, as to the third messenger — 
a dead man or woman in various stages of corruption. 
In each case the offender had to confess that, through 
negligence, he had not applied the sickness and mortality 
of his fellow-creatures to his own case. For his remissness 
he was condemned by Yama to the severest tortures, and 
handed over to hell's warders to undergo the sentence uttered 
against him (see Ahguttara Nikftya — DevadAta Vagga, iii. 
r35, pp. 138-142). The account of Buddha's 'drives ' previous 
to the " great renunciation " ^ points the same moral lesson — 
namely, that old age, sickness and death remind us that we 
are mortal (see Anguttara, iii. 38, 39). 

Many a modern preacher and moralist has made use of this 
illustration without knowing how old the story and its appli- 
cation are. The following is a nineteenth-century parallel 
by the late Headmaster of one of our public schools : — 

" Death, says the story, and a certain man once made a 
bargain, the man stipulating that Death should send him so 
many warnings before he came. And one day, years there- 
after, to his great amazement the King of Terrors stood 
before him. He had broken the bargain, so said the man, 
while he clung eagerly to life. Death, he alleged, had sent 
him no warnings. 

* No warnings ! ' was the answer ; * his eyes were dim, and 



* See Buddhist Birth Stories, pp. 76, 77; Max Miiller's Selected Essays, 
vol. i. p. 637, ii. p. 197. 
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his ears dull of hearing, his gums were toothless, and on his 
bent and palsied head his grey locks were all but gone, 
these, the Heralds of Death, had come to him, but their 
voices had been unnoticed/' (" Some Help for School Life," 
by J. Percival, M.A., LL.D., 1880, pp. 121, 122.) 

It is worth noting that both Dr. Jessopp and Dr. Percival 
refer only to one messenger — old age — Cleaving out the fact 
that the sickness and death of others are equally *' Heralds 
of Death." The Buddhist story is much more telling and 
effective than its modem representatives. 

A variant of the * story ' to which Dr. Percival refers 
occurs in L*Estrange's Fables,^ No. CCCL., entitled "An 
Old Man that was willing to put off Death." " There goes 
a story that Death call'd upon an old man, and bad him 
come along with him. The man excus'd himself that 
t' other world was a great joumy to take upon so short a 
warning, and begg'd a little time only to make his will 
before he dy'd. Why (says Death) you have had warning 
enough one would think to have made ready before this. 
In truth, says the Old Man, this is the first time that 
ever I saw ye in my whole life. That's false says Death, 
for you have had daily examples of mortality before your 
eyes, in people of all sorts, ages and degrees; and is not 
the frequent spectacle of other peoples' deaths a memento 
sufficient to make you think of your own P Your dim and 
hollow eyes methinks, the loss of your hearing, and the 
faltering of the rest of your senses, should mind ye, without 
more ado, that Death has laid hold of ye already ; And is 
this a time of day, d' ye think, to stand shuffling it off still P 
Your peremptory hour, I tell ye, is now come, there's is no 
thought of a reprieve in the case of Fate. 

[Moral.] ** Want of warning is no excuse in the case of 
Death ; for every moment of our lives either is or ought to 
be a time of preparation for 't." 

L'Estrange's version is translated from the 149th fable in 



^ London, 1694. 
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the ^sop of Abstemius (ed. Massarius, Venice, 1519), 
entitled " De sene Mortem diflferre volente.'* ^ 

"Senex quidam Mortem, quao eum ^ vita ereptura ad- 
venerat, rogabat vt paululum differret, dum testamentum 
conderet, et caetera ad tantum iter necessaria pr^spararet. 
Cui Mors, cur non inquit, hactenus presparasti, toties a me 
admonitus. Et quum ille earn nunquam a se visam amplius 
diceret, quum inquit, non aequales tuos modo, quort^m nulli 
fer^ iam restant, yerum etiam iuuenes, pueros, infantes 
quotidie rapiebant, non te admonebam mortalitatis tuae P 
Cum oculos hebescere, auditum minui, caeterosqw^ sensus in 
dies deficere, corpus ingravescere sentiebas, nonne tibi me 
propinquam'esse dicebamP et te admonitum negas. Quare 
vlterius differendum non est. 

*' Haec fabula indicat ita viuendum, quasi mortem semper 
adesse cernamus." 

La Fontaine's fable of " La Mort et le Mourant " (Bk. viii. 
fab. i.) may be compared with the above, together with the 
following metrical Latin fable, entitled " Senex et Mors"^ : — 

" Annos homo centum qui fere compleverat 
Demum advenire Mortem sensit ; et, nimis 
Properanter illam sic agere secum, querens, 
Oravit, ut ne priiis obire cogerit, 
Perfecta qu£Lm essent sua qusedam negotia : 
Saltem expectaret, dum ex nepote filii 
Brevl futuras conclusisset nuptias ; 
Factoque rite testamento, ab omnibus 
Kemotam rixis familiam relinqueret : 
Qu6d si migrandum hinc sibi fuisse tam cit6 
Praemonitus esset . . • Hie senem ultra Mors loqui 
Non passa : Funeris habet mille nuntios 
Senectus longa, dixit ; et praedam abstulit." 



1 See also No. 99 in " Mythologia -SJesopica," by Neveletus (Franc. 1610). 

2 See FabuloB iEsopiae, "by F. J. Desbillons, Bk. vii. No. xxiii. (Manheim, 
1768). Cf, " L'flore di ricreatione," p. 195, by Lodovico Guicciardini (Venice, 
1680), or "Heures de recreation et apres disn6es," by L. G. 1605, p. 139. 

5 
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Desbillons refers to "Pilpay, p. 163/' without mentioning 
any edition. This reference may be to the French transla- 
tion of the Anw&r-i-Suhaill by David Sahid of Ispahan, 
under the title of "Livre des Lumidres ou la conduite des 
Royes compost par le sage Pilpay '* (Paris, 1644). 

I can find nothing in the Anwar-i-Suhaili except the 
following verse, referring to " grey hairs " as " Death's 
messenger " (see the quotation from the J&taka book at the 
beginning of this article) : — 

" When the changing watch of age strikes the drum of deep 

distress, 
The heart grows cold to joyous things, to- mirth and 

happiness. 
The white hair comes, its message gives from Fate and terror* s king. 
And the crooked back and stooping form DeatKs salutation 

bring " (Eastwick's Translation, p. 72). 

This story, as Grimm has pointed out, was known in Europe 
as early as the thirteenth century, but does not occur in the 
Greek or Roman fable-poets. 

Grimm's tale of " Death's Messengers " bears a close 
resemblance to the Latin story in the Aesop of Joach. 
Camerarius, No. 484 (1564, pp. 347, 348), entitled "De 
Mortis nuntiis." 

"Cum Hercules reliquisset superatum Letum ad bustum 
Alcestidos, vbi illud jaceret anhelans et exanimatum, 
misertum illius quendam Pheraeum qui transiens aspexisset, 
recreasse ipsum et perfecisse ferunt, vt vires pristinas 
recuperaret. Ob hoc beneficium Letum promisisse illi 
memoriam d se grati animi, et cum non prorsus parcere 
ei posset, non tamen se oppressurum esse de improuiso bene- 
factorem suum, sed missurum prius qui monerent quique 
indicarent quod appropinquaret Letum. His policitis 
PheraBus elatus, animo securo vitam egit, cum que minimi 
metueret, Letum ad se auferendum adesse cognovit. Questus 
igitur ille grauissime perhibetur, se circumuentum fraude 
arripi, et Lete vanitatem accussasse : neminera enim prae- 
nuntiasse aduentum ipsius. Cui Letum narrant demonstrasse. 
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plurimos k se nuntios ad eum peruenisse. Nam et annos ante 
Bex febri, et post duos rursum, grauedine ac destillationibus 
eum laborasse. Intereaque saepe cum tussi, saepe capitis 
doloribus conflictatum, proximo etiam anhelasse. Quibus 
omnibus ut accedentis Leti nuntiis non longissim^ illud abesse 
commoneri debuerit. Quin etiam, inquit, paullo ante adven- 
tum meum, germanum fratrem ad te misi, yetemosum ilium 
soporem, in quo aliquantisper pro mortuo iacuisti. Ita pro- 
bata fide sua, quodque promissum fecisset, Pheraeum lamen- 
tantem et muliebriter eiulantem abripuit. 

"Decemur de valetudine imbecillitate et morbis cogno- 
scendam mortalitatem, neque mortem omnibus necessari& 
oppetendam, nimium perhorrescendam esse." ^ 

The following is Grimm's tale, No. 177, Death's Messengers. 

" In ancient times a giant was once travelling on a great 
highway, when suddenly an unknown man sprang up before 
him, and said ' Halt, not one step further ! ' ' What ! ' cried 
the giant, * a creature whom I can crush between my fingers 
wants to block my way P Who art thou that thou darest to 
speak so boldly ? ' ' I am Death,' answered the other. ' No 
one resists me, and thou also must obey my commands.' 
But the giant refused, and began to struggle with Death. 
It was a long, violent battle ; at last the giant got the upper 
hand, and struck Death down with his fist, so that he 
dropped by a stone. The giant went his way, and Death 
lay there conquered, and so weak that he could not get up 
again. * What will be done now,' said he, * if I stay lying 
here in a comer P No one will die now in the world, and it 
will get so full of people they won't have room to stand 
beside each other.' In the meantime a young man came along 
the road, who was strong and healthy, singing a song, and 
glancing around on every side. When he saw the half- fainting 
one, he went compassionately to him, raised him up, poured a 
strengthening draught out of his flask for him, and waited 
till he came round. *Dost thou know,' said the stranger, whilst 



The above is from the edition of 1571 (Liig.)> p* 465. 
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he was gettiDg up, 'who I am, and who it is whom thou hast 
helped on his legs again P ' ' No/ answered the youth, * I do 
not know thee.' * I am Death,' said he, ' I spare no one, and 
can make no exception with thee, — but that thou mayst see 
that I am grateful, I promise thee that I will not fall on 
thee unexpectedly, but will send my messengers to thee 
before I come and take thee away.' ' Well,' said the youth, 
* it is something gained that I shall know when thou comest, 
and at any rate be safe from thee for so long.' Then he 
went on his way, and was light-hearted, and enjoyed himself, 
and lived without thought. But youth and health did not last 
long, soon came sicknesses and sorrows, which tormented him 
by day, and took away his rest by night.' * Die, I shall not,' 
said he to himself, 'for Death will send his messengers 
before that, but I do wish these wretched days of sickness 
were over.' As soon as he felt himself well again, he began 
once more to live merrily. Then one day some one tapped 
him on the shoulder. He looked round, and Death stood 
beside him, and said, * Follow me, the hour of thy departure 
from this world has come.' * What,' replied the man, * wilt 
thou break thy word P Didst thou not promise me that thou 
wouldst send thy messengers to me before coming thyself, 
I have seen none ! ' ' Silence ! ' answered Death. ' Have I 
not sent one messenger to thee after another P Did not fever 
come and smite thee, and shake thee and cast thee down ? 
Has dizziness not bewildered thy head P Has not gout 
twitched thee in all thy limbs ? Did not thine ears sing P 
Did not toothache bite into thy cheeks P Was it not dark 
before thine eyes P And besides all that, has not my own 
brother Sleep reminded thee every night of me P Didst thou 
not lie by night as if thou wert already dead P ' The man 
could make no answer; he yielded to his fate, and went 
away with Death." (" Grimm's Household Tales," translated 
by Margaret Hunt, 1884, vol. ii. pp. 277, 278 ; 466, 457.) 

I now add two English poetical versions, the first from 
Arwaker's *' Select Fables" (Lond. 1708), based on Abste- 
mius' version, the second from " Mrs. Piozzi (Thrale's), 
Autobiography " (ed. Hayward, Lond. 1861), vol, ii. p, 165. 
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I. 

Fable xiv. Bk. iv. 

The Old Man Loth to Die, 

or, 
Consider your Latter-end. 

" A Wretch, that on the World's uneasy Stage 
Had acted long, ev'n to decrepit Age, 
At the last Scene, thought he too soon had done ; 
And when Death call'd him, begg'd he might stay on. 
He said, His greatest Business was to do 
And hop'd the Fates wou'd not surprise him so ; 
But spare him, that he might provision make 
For that long Journey which he was to take. 

Death ask'd him why he had that Work deferred, 
Since he had warn'd him oft' to be prepar'd. 
He answer'd, He had never seen his Face, 
And hop'd he would allow him Days of Grace. 
But Death reply'd ; You often saw me near, 
My Face in sev'ral Objects did appear ; 
I have not only your Coevals slain, 
' Till but a few, a very few remain ; 
But Young-men, Children, New-born infants too. 
And all to caution and admonish you : 
All to remind you of your Mortal State, 
And that my Coming wou'd be sure, tho' late. 

When you perceiv'd your Eye-balls sink away, 
Tour Hearing fail, and ev'ry Sense decay ; 
When you discern'd your Teeth forsake their Place, 
Tour wrinkl'd Forehead, and your meagre Face ; 
Then you my Visage, in your own, might see. 
Which every Day was representing Me. 

When you observ'd your Blood begin to freeze, 
Tour bowing Body, and your bending Knees ; 
While scarce your feeble Legs your Weight cou'd bear. 
Did not these Symptoms tell you I was near ? 
And can you yet pretend to be surpriz'd ? 
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Then Die, your Folly shou'd be thus chastis'd. 
If 'till to-morrow, I your Life reprieve, 
You 'till to-morrow will deferr to Live : 
As you have done, still you, from Day to Day, 
Kepentance and Amendment will delay. 

The Moral. 

Since we must Die, but where, is not declared, 

We shou'd for Death's Approach be still prepar'd : 

Our Life'^s uncertain : Time shou'd so be pass'd. 

As if each Minute was to be our last : 

Since on the Way in which our Lives we spend, 

Our future Joys, or Miseries, depend ; 

They best for Heav'ns reserv'd Abodes prepare, 

Who Living, keep their Conversation there. 

They who in Endless Pleasures wou'd on High 
For ever Live, to Sin must daily die. 
If our Repentance we procrastinate. 
Our good Desires at last, will be too late. 
Virtue has got the Start in Life's swift Kace, 
And, to o'ertake her, we must mend our Pace; 
Else, what we shou'd obtain, we ne'r shall find, 
While she still keeps before, and we behind." 

IL 

The Three Warnings. 

A Tale. 

" The tree of deepest root is found 
Least willing still to quit the ground ; 
'Twas therefore said by ancient sages. 
That love of life increased with years. 
So much, that in our latter stages, 
When pains grow sharp, and sickness rages. 
The greatest love of life appears. 
This great affection to believe. 
Which all confess, but few perceive, 
If old affections can't prevail. 
Be pleased to hear a modern tale. 
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When Sports went round, and all were gay, 
On neighbour Dobson's wedding-day, 
Death call'd aside the jocund groom, 
With him into another room : 
And looking grave. You must, says he. 
Quit your sweet bride and come with me. 
With you, and quit my Susan's side P 
With you ! the hapless husband cried ; 
Young as I am ; 'tis monstrous hard ; 
Besides, in truth, I'm not prepared : 
My thoughts on other matters go. 
This is my wedding-night you know. 
What more he urged, I have not heard, 
His reasons could not well be stronger, 
So Death the poor delinquent spared. 
And left to live a little longer. 
Yet calling up a serious look, 
His hour-glass tumbled while he spoke, 
Neighbour, he said, farewell ! No more 
Shall Death disturb your mirthful hour. 
And further to avoid all blame 
Of cruelty upon my name. 
To give you time for preparation, 
And fit you for your future station, 
Three several warnings you shall have. 
Before you're summoned to the grave : 
Willing, for once, I'll quit my prey. 
And grant a kind reprieve ; 
In hopes you'll have no more to say, 
But when I call again this way, 
Well pleas'd the world will leave. 
To these conditions both consented, 
And parted perfectly contented. 
What next the hero of our tale befell. 
How long he lived, how wise, how well, 
How roundly he pursued his course. 
And smok'd his pipe and strok'd his horse 
The willing muse shall tell : 
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He chaffer'd then, he bought, he sold, 

Nor once perceived his growing old, 

Nor thought of Death as near : 

His friends not false, his wife no shrew, 

Many his gains, his children few, 

He pass'd his hours in peace ; 

But while he view'd his wealth increase. 

While thus along life's dusty road. 

The beaten track content he trod. 

Old Time, whose haste no mortal spares 

XJncall'd, unheeded, unawares. 

Brought him on his eightieth year. 

And now one night in musing mood. 

As all alone he sate, 

Th' unwelcome messenger of fate 

Once more before him stood. 

Half stilled with anger and surprise. 

So soon return'd ! old Dobson cries. 

So soon, d'ye call it ! Death replies. 

Surely, my friend, you're but in jest ; 

Since I was here before 

'Tis six-and-thirty years at least, 

And you are now four-score. 

So much the worse, the clown rejoin'd. 

To spare the aged would be kind ; 

However, see your search be legal. 

And your authority — Is't regal ? 

Else you are come on a fool's errand. 

With but a secretary's warrant. 

Besides, you promised me three warnings, 

Which I have looked for nights and mornings ; 

But for that loss of time and ease 

I can recover damages. 

I know, cries Death, that at the best, 

I seldom am a welcome guest ; 

But don't be captious, friend, at least ; 

I little thought you'd still be able 

To stump about your farm and stable ; 
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Your years have run to a great length, 
I wish you joy tho* of your strength. 
Hold, says the farmer, not so fast, 
I have been lame these four years past. 
And no great wonder. Death replies ; 
However, you still keep your eyes. 
And sure to see one's loves and friends. 
For legs and arms would make amends. 
Perhaps, says Dobson, so it might, 
But, latterly, I've lost my sight. 
This is a shocking story, faith. 
Yet there's some comfort still, says Death ; 
Each strives your sadness to amuse, 

I warrant you have all the news. 
There's none, cries he, and if there were, 
I've grown so deaf, I could not hear. 
Nay then, the spectre stern rejoined. 
These are unjustifiable yearnings ; 

If you are lame, and deaf, and blind. 
You've had your three suflicient warnings ; 
So come along, no more we'll part ; 
He said, and touched him with his dart ; 
And now old Dobson turning pale, 
Yields to his fate — so ends my tale." 

In this last version of an old Oriental fable the changes 
are remarkable ; not only does the story carry us from the 
East to the West, from India to England, but actually removes 
the locality from the gloomy abode of Hell to a festive scene 
on earth. 

With La Fontaine's fable of "La Mort et le Mourant" 
compare the following old French version from " Trois cent 
soixante et six Apologues d'Esope " par G. Haudent, 1547 
(ed. Lorimer, Rouen, 1877), Part 11. No. 166 : — 

D'UN VIEIL HOMME & DE LA MoRT. 

Comme la mort adioumait vn vieillard 
Et pretendoit le naurer de son dard 

II luy pria qu'en ce val transitoire 
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EUe voulsist le laisser viure encoire 
Veu qu'il n'auoit adonc testament^ 
Aussi qu'en riens ne s'estoit dementi 
De preparer ce qu'appartient de faire 
Ainsque venir en tel cas & affaire 
Luy requerant fort d'auoir patience 
Que de son am^ & de sa conscience 
Eust a penser, auant que le saisir 
Et qu'a son corps faire aulcon desplaisir, 
Mais ceste mort luy demanda, pourquoy 
II n'auoit eu de ce regard en soy 
Quand il voyoit chascun coup de ses yeulx 
Qu'elle prenoit aultant ieunes que vieulx 
Et qu'il n'y a plus aulcun personnage 
Qui a present soit viuant de son eage 
Qui estoit bien assez pour I'aduertir 
Qu'il se debuoit a mourir conuertir, 
A quoy ne sceust ce vieillard contredire 
Mais s'excusa tant seullement par dire 
Qu'il n'auoit veue oncques icelle mort 
Insinuant quau vray auroit grand tort 
D'ainsi le prendre, a la quelle replicque 
A Iheure mesme icelle mort replicque 
Quand de ton corps la force decliner 
T'apparoisoit & tes sentz definer/ 
N'estoit ce pas chose a toy bien certaine 
Que ie venoye et estois fort prochaine 
Ouy pour tout vray pourtant estime & croy 
Que ie n'auray en riens piti6 de toy 
Ains te feray mourir presentement 
Malgr^ ton veul & ton consentement. 



* Cf. the following passage from the sermons of J. Gerson, Antwerp, 1706. 
Vol. III. Col. 914 :— 

** Vides signa judicii tui per vniversnm corpus tunm et animam tuam : caput 
tuum floret et flt canum lumen oculoriun debilitatur memoria defecit, ingenium 
induratur." 

Bot I rede a man he amende h^ here, 

Or ]7e dede [Death] come, or his mesaangere ; 



Mit m^88angere may he called seknean. 

(Hampole*s Pricke of Conscience, p. 56, U. 2020, 2024.) 
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Le Moral, 

La fable nous peult demonstrer 
Qu'ayons a mxxre en telle sorte 
Que nous estimons rencontrer 
Tousiours la mort en nostre porte. 

It seems very probable that " Death's Messengers *' is one 
of those Buddhist stories, not met with in the J&taka book, or 
in the Kalilag and Damnag literature, which found its way into 
Europe through various channels, and became very popular 
in the Middle-ages. See ** Buddhist Birth Stories," p. xlix, 
§§5, 6 ; Crane's " Italian Popular Tales," pp. 351-360 ; 
Keith-Falconer's " Kalilah and Dimnah," pp. xiii-xvi ; 
Max MuUer's ''Selected Essays," vol. i. pp. 600-548. 

PARALLEL PASSAGES. 

I. 

The Bhisapuppha Jataka, No. 392, vol. iii. p. 307, contains 
an amusing story about stealing a smell, A shorter form of 
this incident, containing all the gath§,s of the J&taka tale, 
occurs in the Paduma-puppha sutta of the Samyutta- 
Nikaya, ix. 14, pp. 204, 205. 

II. 

The g&th&s 291, 294 in Theri-Gathft, p. 34, may be com- 
pared with verses 175, 176 in the Gajakumbha J&taka, 
No. 345, iii. p. 139. 

IIL 

With Therl G^tha, w. 488-492, p. 171, compare a prose 
passage in Anguttara-Nikaya, v. 76 (see Jalt. ii. v. 23-24, 
p. 313, Suttavibhanga, ii. p. 134). 

For "atthi-kankaiasannibhft"! (Therl-GathS,, v. 488) 
the Anguttara has "atthi-kankaliipama."^ 



» The Burmese MSS. read -kankala°. 

^ The Copenhagen MS. reads kankhaldpam^. 
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Kank&Ia (not in Childers) signifies ^a skeleton.' 

For atthi-kank&la we sometimes find atthi-saiikha- 
lik&=atthi-sangh&ta (Suttavibhanga, i. pp. 105, 272-3, 
and cf. Thera-G&tha, v. 570, p. 60. 

The form "atthi-sank^likS, occurs in MaMvastu, pp. 
22, 24. 

The Editor thinks^ that sankhalikft (J^t. i. p. 433, 1. 17) 
ought to be corrected to sankalikft. But a a chain ofbones^ 
like our ' bag of bones,' may well express the notion of 
a bony skeleton, not a mere heap of bones, as suggested by 
sankalikd.. 

IV. 

Andho' ham hatanetto 'smi, kantdraddh&na pakkhanno 
Sayamd.no pi gacchissam na sah&yena p&pen§,ti. 

(Thera-Gathft, v. 95, p. 14.) 

With the above compare the following : — 

Handdham hatacakkhu 'smi kant&raddh&nam agato, 
SemS. na gacchS^mi n' atthi bale sah&yat&. 

(Dhammapada, p. 86.) 

For "sem& na gacch&min" we must either read "saya- 
mano pi gacchami," or " semS-nako pi gacch&mi," as 
in Thera-Gatha, v. 14, p. 3. 

V. 

Pattam gandhacunnehi ubbattetva, etc. 

(J&t. i. p. 238, 1. 7.) 

Pattam gahetvfi, gandhehi ubbattetvfi,, etc. 

(Samanta-Pas&dika in Suttavibhanga, i. p. 329.) 

Childers has ubbattana 'shampooing the body,' and 
ubbatteti, *to draw out, root out,' but not ubbatteti, *to 
rub clean, cleanse.' Cf, Divy§,vadana, pp. 12, 36. 

Though Pali discriminates between ubbatteti and ubba- 
tteti, both are from the root vrit with ud.^ 

1 MaMvastu, p. 387. 

2 See Jacobl's Aus. Erz. in M£lli^£lshtri| p. 59, 1. 35. 
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